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On January 16, 1895, almost two 
years to the day after the Overthrow, 
Queen Liliÿuokalani was arrested 
after a failed attempt by Hawaiian 
royalists to restore her to her throne.  
She was convicted and imprisoned 
for eight months in the upstairs bed-
room of ÿIolani Palace. 

In Hawaii’s Story by Hawaii’s Queen, 
Liliÿuokalani wrote of her imprison-
ment:  “I used to find great comfort 
in the bits of newspaper that were 
wrapped around my bouquets which 
were brought to me from my own 
garden at Uluhaimalama.  .… Flow-
ers from home I unwrapped myself, 
so as to be sure to save these bits of 
news which I sought opportunity at 
intervals to read.”

www.hawaiiponoi.info

Mahalo Nui Loa 
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reckoning, two thousand or more subjects assembled, 
as we had invited, all men, women and children, and 
excitement was upon all of their features, and what 
we saw most clearly was the peacefulness and sincere 
unity of each one. It is really important for all to see 
the unity and the collective efforts to fix those things 
carried out by certain foreigners, numbering a few 
hundred--this is amazing.
   The speaking was opened by A. Rosa, with a read-
ing of a declaration presenting the public’s approval 
of the Queen’s actions and committing themselves to 
assist Her in every way to maintain the peace of the 
Throne, the land, and the independence of the King-
dom.
   Afterwards, the Hon. J.E. Bush, Hon. W. White, 
Hon. J. Nawahi, Hon. G.P. Kamauoha and Hon. R.W. 
Wilcox stood. They each intelligently expressed their 
thoughts, but the basis of their speeches was advis-
ing, urging, restraining and beseeching the subjects to 
carefully maintain the peace, not to act nor say any-
thing that would generate an incident or disturbance. 
Many cheers of approval were given and everyone 
returned peacefully and slept well through the night.

KEEP THE PEACE.
   Fellow subjects of the Queen, we strongly urge all 
of us to- “tread cautiously in the uplands of Puna.” 
Do not carelessly act, do no harm, do not strike out, 
but, as is our customary nature--remain like Doves, 
and completely maintain our station--that being--that 
we come from the sacred heart of love and grace. 
Pray to the Heavens to help us have great patience 
and avoid the crises that have been instigated.

PEACE.
   The cloak of peace covers the subjects of Her High-
ness Liliuonamoku, as is their custom, to be gentle 
and embrace peacefulness--along with embracing 
love for their land and its independence.

B I B L I O G R A P H Y
Resources and information on the overthrow of the Hawaiian 
Kingdom.

“A Slippery Path Towards Hawaiian Indigeneity: An Analysis and 
Comparison between Hawaiian State Sovereignty and Hawaiian In-
digeneity and its use and Practice in Hawai‘i today,” by David Keanu 
Sai, Journal of Law and Social Challenges 10 (Fall 2008): 165

Aloha Betrayed: Native Hawaiian Resistance to American 
Colonialism, by Noenoe K. Silva.  Duke University Press, 2004.

Apology Bill, Joint Resolution 19 of the 103 Congress 
http://thomas.loc.gov/cgi-bin/query/F?r103:4:./
temp/~r103KwS708:e0: 
(Note: This is the Library of Congress website’s official record of the 
bill) 

Dismembering Lähui: A History of the Hawaiian Nation to 1887, by 
Jonathan Kamakawiwo‘ole Osorio.  University of Hawaii Press, 2002.

For Whom are the Stars? by Albertine Loomis. University of Hawaii 
Press, 1977. 

Hawaii’s Story by Hawaii’s Queen, by Queen Liliuokalani.  Lee and 
Shepard, reprinted by Kessinger Publishing, LLC (July 25, 2007).  

Hawaiian Blood, Colonialism and the Politics of Sovereignty and 
Indigeneity, by Kehaulani J. Kauanui.  Duke University Press, 2008.

Hawaiian Society of Law and Politics website (articles and primary 
source documents related to the Hawaiian Kingdom, the overthrow, 
and the US occupation of Hawai`i). http://www2.hawaii.edu/~hslp/

Islands in Captivity: The International Tribunal on the Rights of 
Indigenous Hawaiians, Ward Churchill and Sharon H. Venne, comp. 
& eds.  South End Press, 2004.

Memoriala A Ka Lähui,” Ke Aloha Aina newspaper, 3 (September 17, 
1898) 

Nä Kua‘Äina: Living Hawaiian Culture by Davianna Pömaika’i Mc-
Gregor.  University of Hawai‘i Press, 2007.

Native Land and Foreign Desires: Pehea Lä E Pono Ai? How Shall We 
Live in Harmony?  by Lilikala Kame’eleihiwa. Bishop Museum Press, 
March 1992. 

Nation Within: The History of the American Occupation of Hawaii, 
by Tom Coffman. Epicenter, 2003. 

Onipaÿa: Five Days in the History of the Hawaiian Nation.  Office of 
Hawaiian Affairs, 1994.

Overthrow: America’s Century of Regime Change from Hawai’i to 
Iraq, by Stephen Kinzer.  Times Books, Henry Holt, 2006. 

The Betrayal of Liliuokalani: Last Queen of Hawaii 1838-1917, by 
Helena G. Allen.  Mutual Publishing, 1991. 

The Emperical Writes Back: Re-examining Hawaiian Dispossession 
Resulting from the Mähele of 1848, by Donavan Preza.  M.A. Thesis, 
Dept. of Geography, University of Hawaiÿi, May 2010.  

The Right of My People: Lili‘uokalani’s Enduring Battle with the 
United States 1893-1917, by Neil Thomas Proto.  Algora, 2009.

To Steal a Kingdom: Probing Hawaiian History, by Michael Dough-
erty. Island Style Press, 2000. 

United States House of Representatives, 53rd Congress, Executive 
Documents on Affairs in Hawaii: 1894-95 (Government Printing Office 
1895) 

What Monarchists Want,” The Hawaiian Star Newspaper, 3 
(September 15, 1898) 

Who Owns the Crown Lands in Hawai‘i? By Jon M. Van Dyke.  
University of Hawai‘i Press, 2008.

Hawai‘i Pono‘i– Coalition

September 2014

The Hawaii Pono’ï Coalition (the Coalition) was founded in 2007 to educate those who live in and visit 
Hawai‘i about its true history and the Native Hawaiian people. The Coalition takes its name from the title of 
the Hawai‘i National Anthem written by King Kaläkaua in 1874. 

Participation in the Coalition is open to any group or individual that supports Native Hawaiian rights.
Founding members include many of the organizations that are named below. 

Since its founding, the Coalition has presented several events and activities to educate residents and visitors 
about Hawaii’s true history, its people and native culture. The Coalition’s signature events are the annual 
‘Onipa’a celebration honoring Queen Lili’uokalani as a leader of peace and justice, and the drama trilogy:
Mai Poina: The Overthrow, The Annexation Debate and Trial of A Queen.

Mai Poina: The Overthrow was developed as a walking tour by Victoria Nalani Kneubuhl -- a shorter, more   
concise version of a living history pageant entitled January 1893 that depicted the events that led to the
overthrow of the Hawaiian Kingdom. The original production was performed in 1993 during the three days 
prior to the 100th anniversary of the overthrow, and featured over 50 actors performing throughout downtown 
Honolulu. 

The walking tour emphasizes little known perspectives of Native Hawaiians and others, such as Japanese,
Chinese and European immigrants, who were negatively impacted by the overthrow of the Hawaiian
Monarchy and other subsequent unlawful actions. Included with each of the nearly two dozen performances 
are scholar discussions and an extensive Viewer’s Guide that contribute to and encourage open dialogue. 

We hope you are informed by this presentation of Mai Poina: The Overthrow, and inspired to learn more about 
Hawai‘i’s true history. Please refer to the Hawaiian history timeline and various essays, archival documents 
and Bibliography in this Viewer’s Guide. Please also visit our website at www.hawaiiponoi.info to learn more 
about other Coalition events.   

It is the goal of the Coalition to offer its events to the public free of charge, so donations to continue this
educational work are gratefully appreciated, and may be made by visiting the Coalition’s website.

Mahalo nui loa,

Hawai‘i Pono‘ï Coalition
Alu Like, Inc. • Native Hawaiian Chamber of Commerce • Association of Hawaiian Civic Clubs 

Native Hawaiian Legal Corporation • Friends of ‘Iolani Palace • Office of Hawaiian Affairs
Kamehameha Schools • PA‘I Foundation • King William Charles Lunalilo Trust

Queen Emma Foundation • ‘Ilio‘ulaokalani • Queen Lili‘uokalani Trust and Learning Center
Native Hawaiian Bar Association • UH Kamakaküokalani Center for Hawaiian Studies
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ALAS, Liliuokalanionamoku,
GOVERNMENT AUTHORITY SEIZED!
THE QUEEN’S PROTEST!
-------
“My beloved homeland,
For you I sing.”

   Tuesday, the 17th of January, 1893, may forever be 
famous here in our homeland, for that is the day, that 
a new government was proclaimed under a group of 
foreigners, thirteen in number, as an Interim Provi-
sional Government.

UNDER GUARD.
   Monday evening was the start of many places in the 
city being put under guard by the armed soldiers of 
the American man-o’-war, Boston, and on Tuesday 
morning they were seen marching and the members 
of the Rifle corps began to join them and to encircle 
certain places with their arms, and the appearance of 
the city was terrifying.

THE NEWS OF OVERTHROW.
   In the early morning, rumors spread on the street 
corners of the city announcing that an overthrow 
of the throne was being instigated, to establish a 
new government. This news flew on the winds and 
reached the countryside, and for that reason subjects 
of the sovereign assembled and the streets were filled, 
especially in the circles outside and within the Royal 
grounds, and directly outside of the Kalakaua Build-
ing there were thousands standing in readiness for 
orders if there were to be orders. 

THE DISCUSSIONS.
   During this time the public was agitated, circling on 
the street corners and standing everywhere in groups, 
talking and discussing. This went on in a peaceful 
fashion except for the sight of the soldiers with their 
guns.

CONCERNING THE GOVT BUILDING.
   At perhaps 4 o’clock, foreigners began to march 
with arms from Manamana to the government build-
ing, where their Committee was, called the “Com-
mittee of Public Safety,” and the Ministers of the 
Sovereign were sought but were not there. Therefore, 
the main secretary of the Office of the Interior was 
ordered to surrender the government building and 
that was granted.

PROCLAMATION OF A NEW GOVERNMENT.
   Directly after this, the Interim Provisional Govern-
ment was proclaimed, the foundations being as fol-
lows:
 “1. By this, the Hawaiian Monarchy is ended.
 “2. By this, an Interim Provisional Govern-
ment is hereby established to wield authority and 
manage the actions of the public and maintain the 
general peace to continue on until such time as the 
grounds for incorporation with the United States of 
America are discussed and decided.
 “3. This Interim Provisional Government shall 
be appointed as an administrative authority of four 
members and by this they are proclaimed to be
  S.B. DOLE,
  J.A. KING,
  P.C. JONES,
  W.O. SMITH.

   Following this people were sent to fetch the ex-Min-
isters at the Halewai, the jail. They arrived at the Gov-
ernment House and were commanded to surrender 
the Police Station. Time was requested, the ministers 
entered to meet and discuss with the Queen, and the 
outcome was the issuance of the 
THE QUEEN’S PROTEST.
[see inset on previous page.]

DENIED.
   We have heard that the new Government Authority 
will not allow the Queen’s Commisioners to sail with 
their own Commissioners tomorrow for San Francis-
co on the Claudine, to report the status of the Nation 
to the Government of the United States of America in 
Washington.

THE SOLDIERS OF THE AMERICAN WARSHIP.
   The soldiers of the warship are here ashore where 
they are moving about the city with guns and am-
munition belts. The landing was last Monday. Leave 
them alone and make them comfortable upon the 
generous soil of Hawaii until such time as they see - 
Hawaii is on the side of peace.
  [signed] QUEEN LILIUOKALANI,

MEETING OF THE ROYALIST SUBJECTS.
    We have never seen a public meeting as large and 
peaceful as that which was held last Monday at the 
Square in front of Iolani Palace on King Street. By our 

Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
establish The Kamehameha Schools for the education of Hawaiian children.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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K E Y  P O I N T S  I N 
H A W A I I A N  H I S T O R Y Downtown Honolulu 1893

In the 1893 diagram below, you can see how far the U.S. Consulate and the U.S. 
Legation are from Arion Hall where the U.S. troops were quartered to “protect 
American life and property.” Also shown is the Police Station where the Hawaiian 
troops and ministers were located close to Nu`uanu Avenue and where most of 
the American property was located. This positioning suggests the Hawaiian troops 
were more favorably located to protect American lives and property than were the 
U.S. troops.

Downtown Honolulu 1893

Reprinted with permission from For Whom are the Stars? Revolution and Counterrevolution in Hawai’i, 1893-1895 
by Albertine Loomis, © 1976 University of Hawai’i Press.  Map prepared by Dave Comstock.
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ment is hereby established to wield authority and 
manage the actions of the public and maintain the 
general peace to continue on until such time as the 
grounds for incorporation with the United States of 
America are discussed and decided.
 “3. This Interim Provisional Government shall 
be appointed as an administrative authority of four 
members and by this they are proclaimed to be
  S.B. DOLE,
  J.A. KING,
  P.C. JONES,
  W.O. SMITH.

   Following this people were sent to fetch the ex-Min-
isters at the Halewai, the jail. They arrived at the Gov-
ernment House and were commanded to surrender 
the Police Station. Time was requested, the ministers 
entered to meet and discuss with the Queen, and the 
outcome was the issuance of the 
THE QUEEN’S PROTEST.
[see inset on previous page.]

DENIED.
   We have heard that the new Government Authority 
will not allow the Queen’s Commisioners to sail with 
their own Commissioners tomorrow for San Francis-
co on the Claudine, to report the status of the Nation 
to the Government of the United States of America in 
Washington.

THE SOLDIERS OF THE AMERICAN WARSHIP.
   The soldiers of the warship are here ashore where 
they are moving about the city with guns and am-
munition belts. The landing was last Monday. Leave 
them alone and make them comfortable upon the 
generous soil of Hawaii until such time as they see - 
Hawaii is on the side of peace.
  [signed] QUEEN LILIUOKALANI,

MEETING OF THE ROYALIST SUBJECTS.
    We have never seen a public meeting as large and 
peaceful as that which was held last Monday at the 
Square in front of Iolani Palace on King Street. By our 

Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
establish The Kamehameha Schools for the education of Hawaiian children.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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K E Y  P O I N T S  I N 
H A W A I I A N  H I S T O R Y Downtown Honolulu 1893

In the 1893 diagram below, you can see how far the U.S. Consulate and the U.S. 
Legation are from Arion Hall where the U.S. troops were quartered to “protect 
American life and property.” Also shown is the Police Station where the Hawaiian 
troops and ministers were located close to Nu`uanu Avenue and where most of 
the American property was located. This positioning suggests the Hawaiian troops 
were more favorably located to protect American lives and property than were the 
U.S. troops.

Downtown Honolulu 1893

Reprinted with permission from For Whom are the Stars? Revolution and Counterrevolution in Hawai’i, 1893-1895 
by Albertine Loomis, © 1976 University of Hawai’i Press.  Map prepared by Dave Comstock.
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ALAS, Liliuokalanionamoku,
GOVERNMENT AUTHORITY SEIZED!
THE QUEEN’S PROTEST!
-------
“My beloved homeland,
For you I sing.”

   Tuesday, the 17th of January, 1893, may forever be 
famous here in our homeland, for that is the day, that 
a new government was proclaimed under a group of 
foreigners, thirteen in number, as an Interim Provi-
sional Government.

UNDER GUARD.
   Monday evening was the start of many places in the 
city being put under guard by the armed soldiers of 
the American man-o’-war, Boston, and on Tuesday 
morning they were seen marching and the members 
of the Rifle corps began to join them and to encircle 
certain places with their arms, and the appearance of 
the city was terrifying.

THE NEWS OF OVERTHROW.
   In the early morning, rumors spread on the street 
corners of the city announcing that an overthrow 
of the throne was being instigated, to establish a 
new government. This news flew on the winds and 
reached the countryside, and for that reason subjects 
of the sovereign assembled and the streets were filled, 
especially in the circles outside and within the Royal 
grounds, and directly outside of the Kalakaua Build-
ing there were thousands standing in readiness for 
orders if there were to be orders. 
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the street corners and standing everywhere in groups, 
talking and discussing. This went on in a peaceful 
fashion except for the sight of the soldiers with their 
guns.

CONCERNING THE GOVT BUILDING.
   At perhaps 4 o’clock, foreigners began to march 
with arms from Manamana to the government build-
ing, where their Committee was, called the “Com-
mittee of Public Safety,” and the Ministers of the 
Sovereign were sought but were not there. Therefore, 
the main secretary of the Office of the Interior was 
ordered to surrender the government building and 
that was granted.

PROCLAMATION OF A NEW GOVERNMENT.
   Directly after this, the Interim Provisional Govern-
ment was proclaimed, the foundations being as fol-
lows:
 “1. By this, the Hawaiian Monarchy is ended.
 “2. By this, an Interim Provisional Govern-
ment is hereby established to wield authority and 
manage the actions of the public and maintain the 
general peace to continue on until such time as the 
grounds for incorporation with the United States of 
America are discussed and decided.
 “3. This Interim Provisional Government shall 
be appointed as an administrative authority of four 
members and by this they are proclaimed to be
  S.B. DOLE,
  J.A. KING,
  P.C. JONES,
  W.O. SMITH.

   Following this people were sent to fetch the ex-Min-
isters at the Halewai, the jail. They arrived at the Gov-
ernment House and were commanded to surrender 
the Police Station. Time was requested, the ministers 
entered to meet and discuss with the Queen, and the 
outcome was the issuance of the 
THE QUEEN’S PROTEST.
[see inset on previous page.]

DENIED.
   We have heard that the new Government Authority 
will not allow the Queen’s Commisioners to sail with 
their own Commissioners tomorrow for San Francis-
co on the Claudine, to report the status of the Nation 
to the Government of the United States of America in 
Washington.

THE SOLDIERS OF THE AMERICAN WARSHIP.
   The soldiers of the warship are here ashore where 
they are moving about the city with guns and am-
munition belts. The landing was last Monday. Leave 
them alone and make them comfortable upon the 
generous soil of Hawaii until such time as they see - 
Hawaii is on the side of peace.
  [signed] QUEEN LILIUOKALANI,

MEETING OF THE ROYALIST SUBJECTS.
    We have never seen a public meeting as large and 
peaceful as that which was held last Monday at the 
Square in front of Iolani Palace on King Street. By our 

Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
establish The Kamehameha Schools for the education of Hawaiian children.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Legation are from Arion Hall where the U.S. troops were quartered to “protect 
American life and property.” Also shown is the Police Station where the Hawaiian 
troops and ministers were located close to Nu`uanu Avenue and where most of 
the American property was located. This positioning suggests the Hawaiian troops 
were more favorably located to protect American lives and property than were the 
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Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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The text of the Queen’s speech temporarily ceding authority to the Unit-
ed States was printed in Hawaii Holomua on Jan. 18, 1893.  The English 
version is presented by one of the Hawaiian interpreters in Mai Poina. 
We include the Hawaiian version here.
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children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV, established
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were
decimating the Hawaiian population.
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV, established
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were
decimating the Hawaiian population.

 

 

 

  

 

  

 

 

 

  

 

 

 

 

 

 

H A W A I I  H O L O M U A  H O N O L U L U ,  J A N .  1 8 ,  1 8 9 3 Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV, established
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were
decimating the Hawaiian population.
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   

0-1778
First Peoples

1778
European Contact

1810
Hawai‘i united

1820
Missionaries Arrive

1840
First Constitution

1843
Independence 

Recognized

1848
The Mahele

1850
Treaty of

Friendship

1859
Queen’s Hospital

K E Y  P O I N T S  I N 
H A W A I I A N  H I S T O R Y

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884. In
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to
erect and maintain The Kamehameha Schools for the education of Hawaiian children. The
School for Boys opens its doors in 1887. The School for Girls opens in1894.

Hawaii Holomua. Jan. 18, 1893, 
pg. 2, col. 2 & 3. An article entitled, 

KA HOOKUU ANA O KA AHAOLELO.
The Proroguing of the Legislature.
   At exactly 12 noon last Saturday, our Sovereign left the 
palace escorted by the Royal Kahili and the personal at-
tendants of the Court. On arriving at Aliiolani Hale, honors 
were given by the bugle corps, the Royal Guards, the 
Political Association and the public.
   Her Highness entered, and in a short time reached the 
Legislative Chamber, attended by the Judges of the Su-
preme and Circuit Courts, the Cabinet of Ministers, and 
the personal attendants of the Court. When the Sovereign 
reached the dais the Princes Kawananakoa and Kalani-
anaole stood to the right, while Governor A.S. Cleghorn 
stood to the left.

   At the close of the prayer by Rev. H.H. Paleka, Her High-
ness commenced to clearly deliver her speech which was 
carefully attended to by all, and here it is below:

THE QUEEN’S SPEECH FOR THE 
CLOSURE OF THE 1892 LEGISLATURE.
 
Nobles and Elected Representatives:
   It has been more than seven months that has passed since 
I opened this legislature and in that time there have been 
many changes in the Ministerial Cabinets. And in this ses-
sion, longer than any previously seen, many actions have 
been carried out, and I offer my thanks to all of you for the 
completion of the important works you have done.
   The laws that have been established and entered into the 
law books, I trust, will greatly assist progress in benefits for 
the Kingdom, and it is something that I find great joy in, 
that the efforts to change the currency of the Nation, which 
would hamper the customary processes of trade, have 
been discarded.
   My Ministers shall directly execute all of your wishes 
which have been clearly expressed through the many stat-
utes that have now become law. 

  

   As to the expenditures 
which you have drafted, I 
and my legal advisors are 
hopeful that the National 
assets will be sufficient to 
enable the due execution 
of your wishes, as clearly 
shown.
   An action that I strive 
for is to extend the treaty 
relations with our great-
est and nearest ally, the 
United States, so that our 
agricultural benefits may 
be restored to what they 
were in the past. 
   And in that same way 
it pleases Me greatly to 
see the generous encour-
agements that have been 
given to some of our 
emerging labor indus-
tries, and I am hopeful, 
that the outcome of those 
will reveal the wisdom 
of the actions that you 
have taken.

Nobles and 
Representatives:
   I ask the Almighty to 
continue to pour down 
blessings and riches 

upon all of you and our Nation, as in the past.
   I hereby proclaim this Legislature to be prorogued.
   Once finished, Her Highness left, and that was the 
closure of the 1892-93 Legislative session. In attendance 
there were the leaders of foreign lands and notables of the 
nation. The haole Members of the House did not attend for 
they were sulky and afflicted with dizziness. 
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884. In
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to
erect and maintain The Kamehameha Schools for the education of Hawaiian children. The
School for Boys opens its doors in 1887. The School for Girls opens in1894.
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   At exactly 12 noon last Saturday, our Sovereign left the 
palace escorted by the Royal Kahili and the personal at-
tendants of the Court. On arriving at Aliiolani Hale, honors 
were given by the bugle corps, the Royal Guards, the 
Political Association and the public.
   Her Highness entered, and in a short time reached the 
Legislative Chamber, attended by the Judges of the Su-
preme and Circuit Courts, the Cabinet of Ministers, and 
the personal attendants of the Court. When the Sovereign 
reached the dais the Princes Kawananakoa and Kalani-
anaole stood to the right, while Governor A.S. Cleghorn 
stood to the left.

   At the close of the prayer by Rev. H.H. Paleka, Her High-
ness commenced to clearly deliver her speech which was 
carefully attended to by all, and here it is below:

THE QUEEN’S SPEECH FOR THE 
CLOSURE OF THE 1892 LEGISLATURE.
 
Nobles and Elected Representatives:
   It has been more than seven months that has passed since 
I opened this legislature and in that time there have been 
many changes in the Ministerial Cabinets. And in this ses-
sion, longer than any previously seen, many actions have 
been carried out, and I offer my thanks to all of you for the 
completion of the important works you have done.
   The laws that have been established and entered into the 
law books, I trust, will greatly assist progress in benefits for 
the Kingdom, and it is something that I find great joy in, 
that the efforts to change the currency of the Nation, which 
would hamper the customary processes of trade, have 
been discarded.
   My Ministers shall directly execute all of your wishes 
which have been clearly expressed through the many stat-
utes that have now become law. 

  

   As to the expenditures 
which you have drafted, I 
and my legal advisors are 
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Commission Act

1959
Statehood

1978
State Con Con

1993
The Apology Bill

Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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Affirming a special relationship between the U.S. and Native Hawaiians, in July 1921 the U.S. 
enacts the “Hawaiian Homes Commission Act, 1920.” The Act reserves for Native Hawaiian 
homesteading over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands 
that were deemed unusable for growing sugar.

Hawai‘i becomes a state. Reaffirming the U.S. trust obligation to Native Hawaiians, the
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and
government lands, requiring that they be used for five purposes, including “the betterment of
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State
honor its obligation to use some of its ceded lands revenues to improve the condition of
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i,
and the State reaffirms traditional and customary rights and practices and adopts the study of
Hawaiian culture, history and language as part of the public education curriculum.
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Mele Lähui: Songs of 
Sovereignty, History, and Practice
 

by Leilani Basham, 
Ph.D.

HE LEI NO KA POE ALOHA AINA

Kaulana na pua a Hawaii
Kupaa mahope o ka Aina
Hiki mai ka Elele a ka lokoino
Palapala anunu me ka pakaha
Pane mai o Hawaii Nui a Keawe
Kokua na Hono a Piilani
Kakoo mai Kauai o Mano
Pau pu me ke one o Kakuhihewa
Aole e kau kuu pulima
Maluna o ka pepa a ka Enemi
Hoohui Aina kuai hewa
I ka pono Kiwila a o ke kanaka
Aole makou e minamina
I ka puu kala a ke Aupuni 
Ua ola makou i ka pohaku
I ka ai kamahao a ka Aina
Mahope makou o ka Moi
A kau hou ia i ke Kalaunu
Haina ia mai ana ka puana
No ka poe i aloha i ka Aina.

MISS KEKOAOHIWAIKALANI,
Puahaulani Hale, Honolulu,
Feb. 10, 1893.
(from Ka Leo o ka Lahui, 
May 15, 1893)

 This is one of over 300 mele lähui published in 
Hawaiian language newspapers and books beginning on 
January 20, 1893, a mere three days after the overthrow of 
the Hawaiian Kingdom, and continuing through the illegal 
annexation of Hawaiÿi by the U.S. in 1898. Mele lähui are 
mele (songs, chants, and poetry) written in honor of the 
lähui (the Hawaiian people and the Hawaiian nation). Like 
the example above, many of these mele lähui were pub-
lished multiple times and in multiple locations, bringing 
the total number of publications to nearly 450 during this 
five year period.
 These mele lähui serve as a repository of knowl-
edge and an archive of information—ranging from the his-
torical to the political, and also including the cultural and 
philosophical. They recount specific details of the events. 
They honor the heroes of these events while they criticize 
and disparage the enemies. They assert our rights to sover-
eignty and they protest American colonialism. They speak 
of our aloha for our land and our desire that it achieve a 
state of pono (justice, righteousness, balance, harmony).
 The above mele, here entitled “He Lei No Ka 
Poe Aloha Aina,” but commonly known by its first line, 
“Kaulana Nä Pua,” is a prime example of the characteristics 
described above. It first appeared in print on February 24, 
1893 (Ka Leo o ka Lahui) and was published a total of nine 
times in the years following, appearing in newspapers and 
as the first mele in the Buke Mele Lahui of 1895. It is signed 
by Miss Kekoaohiwaikalani, whose full name was Ellen 
Kekoaohiwaikalani Prendergast, in honor of the events 
surrounding the overthrow of the Hawaiian Kingdom. This 
mele, one of several composed by her, records and recounts 
the refusal of the members of the Royal Hawaiian Band 
to sign the oath of allegiance required by the Provisional 
Government. Prendergast refers to this document, describ-
ing it as a “palapala anunu me ka pakaha,” a “document of 
greed and extortion,” which they refused to sign (“Aole e 
kau kuu pulima / Maluna o ka pepa a ka Enemi”).
 In the first few lines of the mele, the band members 
are honored, as are all of the “pua a Hawaii” (“flowers, 
children, descendants of Hawaiÿi”) who “kupaa mahope o 
ka aina” (“stand firm in support of the land”). Those who 
overthrew our government are referred to as the enemy 
(“enemi”) and also as “evil-hearted messengers” (“ka elele 
a ka lokoino”). Hawaiian cultural values abound, such as Queen Lili’uokalani at Washington Place
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Pane mai o Hawaii Nui a Keawe
Kokua na Hono a Piilani
Kakoo mai Kauai o Mano
Pau pu me ke one o Kakuhihewa
Aole e kau kuu pulima
Maluna o ka pepa a ka Enemi
Hoohui Aina kuai hewa
I ka pono Kiwila a o ke kanaka
Aole makou e minamina
I ka puu kala a ke Aupuni 
Ua ola makou i ka pohaku
I ka ai kamahao a ka Aina
Mahope makou o ka Moi
A kau hou ia i ke Kalaunu
Haina ia mai ana ka puana
No ka poe i aloha i ka Aina.

MISS KEKOAOHIWAIKALANI,
Puahaulani Hale, Honolulu,
Feb. 10, 1893.
(from Ka Leo o ka Lahui, 
May 15, 1893)

 This is one of over 300 mele lähui published in 
Hawaiian language newspapers and books beginning on 
January 20, 1893, a mere three days after the overthrow of 
the Hawaiian Kingdom, and continuing through the illegal 
annexation of Hawaiÿi by the U.S. in 1898. Mele lähui are 
mele (songs, chants, and poetry) written in honor of the 
lähui (the Hawaiian people and the Hawaiian nation). Like 
the example above, many of these mele lähui were pub-
lished multiple times and in multiple locations, bringing 
the total number of publications to nearly 450 during this 
five year period.
 These mele lähui serve as a repository of knowl-
edge and an archive of information—ranging from the his-
torical to the political, and also including the cultural and 
philosophical. They recount specific details of the events. 
They honor the heroes of these events while they criticize 
and disparage the enemies. They assert our rights to sover-
eignty and they protest American colonialism. They speak 
of our aloha for our land and our desire that it achieve a 
state of pono (justice, righteousness, balance, harmony).
 The above mele, here entitled “He Lei No Ka 
Poe Aloha Aina,” but commonly known by its first line, 
“Kaulana Nä Pua,” is a prime example of the characteristics 
described above. It first appeared in print on February 24, 
1893 (Ka Leo o ka Lahui) and was published a total of nine 
times in the years following, appearing in newspapers and 
as the first mele in the Buke Mele Lahui of 1895. It is signed 
by Miss Kekoaohiwaikalani, whose full name was Ellen 
Kekoaohiwaikalani Prendergast, in honor of the events 
surrounding the overthrow of the Hawaiian Kingdom. This 
mele, one of several composed by her, records and recounts 
the refusal of the members of the Royal Hawaiian Band 
to sign the oath of allegiance required by the Provisional 
Government. Prendergast refers to this document, describ-
ing it as a “palapala anunu me ka pakaha,” a “document of 
greed and extortion,” which they refused to sign (“Aole e 
kau kuu pulima / Maluna o ka pepa a ka Enemi”).
 In the first few lines of the mele, the band members 
are honored, as are all of the “pua a Hawaii” (“flowers, 
children, descendants of Hawaiÿi”) who “kupaa mahope o 
ka aina” (“stand firm in support of the land”). Those who 
overthrew our government are referred to as the enemy 
(“enemi”) and also as “evil-hearted messengers” (“ka elele 
a ka lokoino”). Hawaiian cultural values abound, such as Queen Lili’uokalani at Washington Place
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Loosely translated by Dr. K. Kapä‘anaokaläokeola 
Oliveira, this part of the chant discusses “the dif-
fused sweet smelling fragrance of the miulana tree, 
the adornments of your body, here are the tender-
faced women, the keys of your government, your 
motto to be steadfast, steadfast in love for Hawai‘i.  
I call out to you, you reply to me, your motto to be 
steadfast with love.”

A tender message, yet a call to remain steadfast.  
Chanting is poetic and spiritual.  It encapsulates 

the physical with the metaphysical, simply through 
delivery.  The composer also made use of a distinct 
style where ending vowel sounds and sometimes 
even words would begin the next phrase, so as to 
aid in remembering lines.  If lucky, hidden mean-
ings will present themselves to the audience. 
However, usually only after years of study of this 
type of poetry, coupled with additional knowledge 
about little details that are pertinent to the topic at 
hand, are these messages then revealed.

Photo: Michael Young.

“The Haku Mele (Hawaiian chanter) is  
the single most important cultural figure and purveyor  

of Hawaiian lyric, prose, poetry, and prayer.” 
– Kumu John Keolamaka‘äinakalähuiokalani Lake

the importance of ÿäina, and its connection to our history 
and our genealogy. The four islands of Hawaiÿi, Maui, 
Kauaÿi, and Oÿahu are described as lending their voice 
and giving their complete assistance and support, with a 
reference to a respected and loved aliÿi of each island. This 
is also a political assertion of the domain of the Hawaiian 
Kingdom as extending from Hawaiÿi to Kauaÿi, with the 
full support of aliÿi of the past along with the people of the 
present. Prendergast also asserts the unimportance of the 
economic benefits seen in annexation to the U.S. (“Aole 
makou e minamina / I ka puu kala a ke Aupuni”), as-
serting instead our reliance on the “pohaku,” or “stones,” 
the foundation of our ÿäina, which are described as “ka ai 
kamahao a ka Aina” or “the amazing food of the land.”
 On the political level, Kekoaohiwaikalani describes 
the annexation as the wrongful trading of the civil rights of 
the people (“Hoohui aina kuai hewa / I ka pono kiwila a 
o ke kanaka”). Towards the closing of the mele, Kekoaohi-
waikalani asserts her support of Hawaiÿi’s sovereignty, as 
evidenced by the pledge of support for Queen Liliÿuokalani 

until she returns to her seat of government (“Mahope 
makou o ka Moi / A kau hou ia i ke Kalaunu”). While this 
idea is important, Kekoaohiwaikalani does not dedicate 
her song to it. Rather, her mele ends with the line, “No ka 
poe i aloha i ka Aina,” in honor of “the people who love 
the land,” thereby demonstrating the paramount impor-
tance of our ÿäina and our aloha for it.

 

Leilani Basham is Assistant Professor in the Hawaiian-Pacific 
Studies Program at the University of Hawai‘i-West O‘ahu.  She 
holds a Ph.D. in Political Science from University of Hawai‘i at 
Mänoa, and also holds degrees and certificates in History, Hawai-
ian Language, and Hawaiian Studies.  The kumu hula of Hälau 
Kupukupu Ke Aloha, she is ÿüniki from Hälau Möhala ‘Ilima.
  
Illustration below: This article from the Hawaii Holomua calls for 
a meeting of the Royalist subjects on Jan. 16, 1893.
Translation: Puakea Nogelmeier.

Huge Citizens’ Assembly

   Hawaiians and all those who 
truly love the land and treasure 
goodness and justice - you are all 
invited to attend the meeting of 
peace-loving patriots, which will 
be held in the Square directly in 
front of the New Opera House at 
2:00 p.m. this Monday, January 16.  
Men, women, and children should 
all go, and gather by the 
thousands.

Hawaii Holomua, Jan. 16, 1893, pg.2, col. 4
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 Various immigrant peoples came to 
Hawaiÿi to earn a living on the sugar plantation, 
and their integration into Hawaiÿi’s society was 
mediated through the plantation experience.  
While many immigrants eventually returned 
home or moved to America, an equal number 
found that they lacked the resources or the de-
sire to move back or to move on.  They also grew 
attached to the land that they had labored upon 
and the society that they had helped make pros-
perous.  They decided to settle in Hawaiÿi, raise 
families, and build a future.  
 Many first generation plantation workers 
learned Hawaiian and adopted Hawaiian life-
styles when they left the plantation.  There was a 
high rate of intermarriage between Chinese men 

and Hawaiian women, such that the 1910 cen-
sus enumerated “Asiatic-Hawaiian” as a distinct 
category of 3,734 persons.  As their families ex-
panded, the need for housing, food, clothing, fuel, 
health care and recreation also expanded.  When 
these needs were not met, the workers organized 
and even went on strike.
 The planter elite reacted to labor mili-
tancy.  As early as 1886, when the Chinese were 
the largest group on the plantations and the most 
militant, the legislature of the Hawaiian Kingdom 
complied with the anti-Chinese prejudices of the 
planters by excluding new Chinese from Hawaiÿi.  
In 1887, the Bayonet Constitution, which the 
planters imposed upon King Kaläkaua, excluded 
all Asians from voting.  In response, Chinese mer

Nothing to Gain Davianna Pömaikaÿi  
McGregor

Photo: Japanese sugar plantation workers.
Hawaiÿi State Archives

Chants that are noa (free) by virtue of their com-
poser allowing them to be printed or recited by 
others are well appreciated in the chanting arena.  
This does not mean the chanter takes this oppor-
tunity lightly, absolutely not. The chanter must 
pray seriously to ensure that this is a pono (right) 
thing to do.  They must fall in love with the oli they 
choose, and more importantly, it must fall in love 
with them.  At this point, the chanter is open to all 
hö‘ailona (signs) that may appear for guidance and 
permission to perform a so-called “noa” mele.  

The type of chant being performed usually dictates 
the style of presentation.  A mele ko‘ihonua (genea-
logical chant) is usually performed in a kepakepa 
or conversational style.  The ho‘äe‘ae style, where 
the tempo tends to be slower and phrases shorter, 
is commonly used for love chants.  Ho‘ouwëuwë 
is used for dirges, and these chants incorporate 
wailing and gliding qualities. Again, daily practice 
perfects these and other styles and contributes to 
the development of profound skills and a success-
ful delivery.   Oli honor the communion between 
känaka and the physical and spiritual world 
around us.

The late 19th century was a tumultuous time for 
Känaka Maoli.  The popular displeasure with the 
latest constitution, followed by a citizen’s revolt, the 
overthrow of Queen Lili‘uokalani and a failed coun-
ter-revolution, all occurred in a period of less than 
ten years.  Needless to say, there was much to talk 
about.  The supply of mele composed at the turn 
of the century and further documented in various 
newspapers, articles, books and even family records 
are in great numbers.  Many of these oli speak of ad-
oration for the Queen, the loss of sovereignty, and 
the hope of justice from God and America.  Written 
at a time when kaona was still commonly incorpo-
rated in oli texts, a learned person would listen for 
references to Lili‘uokalani by use of her other names 
like Loloku, Walania, or perhaps Kamaka‘eha.  
Also, images that incorporated yellow, the color 
of her royal reign, were abundant.  References to 
a burning torch may be found, the hallmark of the 
Kaläkaua family.  You may also find hints of her 
motto:  E onipa‘a i ka imi na‘auao (Be steadfast in 
the seeking of knowledge) embedded in lines that 
use “pa‘a” references repetitively, for example. 
When planning to reenact moments in Hawai‘i 
history at the time of the overthrow of Queen 
Lili‘uokalani, the organizing committee of Mai 

Poina thought it would be complementary to add 
a chant component to the presentations. Though 
the mini plays will be conducted four per day over 
a period of three days, the chanting performances 
will be limited to the opening of the first reenact-
ment, and after the last reenactment for the last two 
days.  This was a purposeful decision. Even though 
these are performances, the role of chanter is to live 
the chant.  In essence, become one with the oli.  The 
chants are sacred expressions and need to be cared 
for.  The limitation, or kapu, placed upon their 
recitation, elevates them to a realm they belong in.  
They were all gathered from various sources but 
represent the same time period themes.

The following is part of a chant found in Nupepa 
Kuokoa, Honolulu, T.H. Poalima, November 30, 
1917.  The author is only designated by a P. and 
it is an admiration oli written in honor of Queen 
Lili‘uokalani.  It is entitled “He Kanaenae Aloha 
No Liliu” which is also a common title for various 
chants written in her honor.
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 Various immigrant peoples came to 
Hawaiÿi to earn a living on the sugar plantation, 
and their integration into Hawaiÿi’s society was 
mediated through the plantation experience.  
While many immigrants eventually returned 
home or moved to America, an equal number 
found that they lacked the resources or the de-
sire to move back or to move on.  They also grew 
attached to the land that they had labored upon 
and the society that they had helped make pros-
perous.  They decided to settle in Hawaiÿi, raise 
families, and build a future.  
 Many first generation plantation workers 
learned Hawaiian and adopted Hawaiian life-
styles when they left the plantation.  There was a 
high rate of intermarriage between Chinese men 

and Hawaiian women, such that the 1910 cen-
sus enumerated “Asiatic-Hawaiian” as a distinct 
category of 3,734 persons.  As their families ex-
panded, the need for housing, food, clothing, fuel, 
health care and recreation also expanded.  When 
these needs were not met, the workers organized 
and even went on strike.
 The planter elite reacted to labor mili-
tancy.  As early as 1886, when the Chinese were 
the largest group on the plantations and the most 
militant, the legislature of the Hawaiian Kingdom 
complied with the anti-Chinese prejudices of the 
planters by excluding new Chinese from Hawaiÿi.  
In 1887, the Bayonet Constitution, which the 
planters imposed upon King Kaläkaua, excluded 
all Asians from voting.  In response, Chinese mer
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Chants that are noa (free) by virtue of their com-
poser allowing them to be printed or recited by 
others are well appreciated in the chanting arena.  
This does not mean the chanter takes this oppor-
tunity lightly, absolutely not. The chanter must 
pray seriously to ensure that this is a pono (right) 
thing to do.  They must fall in love with the oli they 
choose, and more importantly, it must fall in love 
with them.  At this point, the chanter is open to all 
hö‘ailona (signs) that may appear for guidance and 
permission to perform a so-called “noa” mele.  

The type of chant being performed usually dictates 
the style of presentation.  A mele ko‘ihonua (genea-
logical chant) is usually performed in a kepakepa 
or conversational style.  The ho‘äe‘ae style, where 
the tempo tends to be slower and phrases shorter, 
is commonly used for love chants.  Ho‘ouwëuwë 
is used for dirges, and these chants incorporate 
wailing and gliding qualities. Again, daily practice 
perfects these and other styles and contributes to 
the development of profound skills and a success-
ful delivery.   Oli honor the communion between 
känaka and the physical and spiritual world 
around us.

The late 19th century was a tumultuous time for 
Känaka Maoli.  The popular displeasure with the 
latest constitution, followed by a citizen’s revolt, the 
overthrow of Queen Lili‘uokalani and a failed coun-
ter-revolution, all occurred in a period of less than 
ten years.  Needless to say, there was much to talk 
about.  The supply of mele composed at the turn 
of the century and further documented in various 
newspapers, articles, books and even family records 
are in great numbers.  Many of these oli speak of ad-
oration for the Queen, the loss of sovereignty, and 
the hope of justice from God and America.  Written 
at a time when kaona was still commonly incorpo-
rated in oli texts, a learned person would listen for 
references to Lili‘uokalani by use of her other names 
like Loloku, Walania, or perhaps Kamaka‘eha.  
Also, images that incorporated yellow, the color 
of her royal reign, were abundant.  References to 
a burning torch may be found, the hallmark of the 
Kaläkaua family.  You may also find hints of her 
motto:  E onipa‘a i ka imi na‘auao (Be steadfast in 
the seeking of knowledge) embedded in lines that 
use “pa‘a” references repetitively, for example. 
When planning to reenact moments in Hawai‘i 
history at the time of the overthrow of Queen 
Lili‘uokalani, the organizing committee of Mai 

Poina thought it would be complementary to add 
a chant component to the presentations. Though 
the mini plays will be conducted four per day over 
a period of three days, the chanting performances 
will be limited to the opening of the first reenact-
ment, and after the last reenactment for the last two 
days.  This was a purposeful decision. Even though 
these are performances, the role of chanter is to live 
the chant.  In essence, become one with the oli.  The 
chants are sacred expressions and need to be cared 
for.  The limitation, or kapu, placed upon their 
recitation, elevates them to a realm they belong in.  
They were all gathered from various sources but 
represent the same time period themes.
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‘Ölelo Hawai‘i (Hawaiian language) was an oral 
language up until 1822, when American missionar-
ies standardized a Hawaiian alphabet.  For over a 
thousand years before this time, the spoken word 
was the memory of historical events, great ali‘i 
(chiefs), genealogical lines and all other important 
facets to Känaka Maoli (Hawaiians).  As a result, 
storytelling became an integral component of ev-
eryday life.  

“Mele” (song) was one medium utilized to transfer 
information from one generation to the next.  Mele 
encompasses many forms of lyrical presentation for 
us Känaka Maoli.  “Mele hula” are songs that are to 
be danced to. “Mele oli” are songs that are chanted, 
not danced.

Common Kanaka Maoli chants encompass the en-
tire prayer world.  But in its broadest sense, chant-
ing is a definite style of lyrical composition used to 
communicate an endless array of news, knowledge, 
and human expression, among other things.  Un-
like mele hula, mele oli are rarely accompanied by 

any musical instrument. Känaka Maoli of olden 
times chanted daily.  It was a common occurrence 
and a natural thing to do.  However, there were 
those who were trained in this skill and chosen 
at an early age to be responsible for perfecting 
this artistry.  These chanters grew to become well 
known for their keen ability, sharp memory and 
commanding presentations.  They were chosen to 
conduct appropriate protocol during ceremonial 
times and widely recognized as masters of oli.

The ability to adequately compose an oli is a 
greatly respected skill, especially nowadays, since 
so many of our customary practices have been lost.  
These poetic expressions incorporate a dynamic 
use of allegory, utilizing the unlimited choices 
available in our Kanaka Maoli world view.  The 
inclusion of phonetically pleasing phrases coupled 
with dynamic imagery can evoke an emotional re-
action from even the coldest soul.  Similar to nam-
ing a child, as tradition would have it, every word 
utilized in a chant must be carefully analyzed for 
possible detrimental side-effects due to their kaona 
(other meanings), before any public presentation 
was to occur.

Commemorating the 
Voices of our Küpuna

by 
Manu Ka‘iama

Hawaiÿi State Archives

chants funded the Wilcox Rebellion of 1889 with 
the aim of abrogating the 1887 Constitution and 
promulgating a constitution to restore their vot-
ing rights.  Chinese newspaper publisher Ho Fan 
was convicted of treason by the Reform Govern-
ment of the haole planter-missionary elite, fined 
thousands of dollars, and sentenced to prison.
 Despite clear evidence that many Chinese 
wanted to stay in the islands as full citizens, 
those in power denied this aspiration even exist-
ed. Lorrin A. Thurston, as president of the Board 
of Immigration, wrote this in his 1890 report:
A “Chinaman is unprogressive . . . He does not 
want to and will not adapt himself to the country 
where he goes, but is, and feels himself to be and 
acts as an alien, temporarily banished from his 
beloved China, to which he sends all his earn-
ings and whither he follows as soon as he has 
acquired property enough to make him indepen-
dent.”
 It is well-known that the vast majority 
of Känaka ÿÖiwi, the Native Hawaiian people, 
ourselves, felt we had nothing to gain from 
incorporation into the United States, and re-
sisted annexation—mind, body, soul.  We never 
directly relinquished claims to sovereignty as a 
people or over our national lands to the United 
States, either through the monarchy or through a 
plebiscite or referendum.  Indeed, 21,000 Känaka 
ÿÖiwi signed petitions of the Hui Aloha ‘Äina 
protesting the annexation of the Hawaiian Is-
lands to the United States, and another 17,000 
signed petitions of the Hui Kalai‘äina calling for 
the restoration of the monarchy.
 Similarly, those of Asian ancestry had 
nothing to gain from the incorporation of 
Hawaiÿi into the United States. By 1900, when 
Hawaiÿi became a Territory of the United States, 
there were 154,000 people living in Hawaiÿi, and 
Känaka ÿÖiwi were the minority, making up 
only 24% of the population (Caucasians were 7% 
and Portuguese 10%).  Immigrant Japanese and 
Chinese and their descendants, combined, were 
the majority, making up 56% of the population.  
Yet 92% of the Japanese and 84% of the Chinese 
were born in their homeland, and excluded from 
becoming naturalized citizens of the United 
States—until 1943 for first generation Chinese, 
and until 1952 for first generation Japanese.  

Excluded from citizenship, these first generation 
Asians had nothing to gain from the incorpora-
tion of Hawai’i into the U.S., yet as a majority in 
Hawaiÿi, they had prospects of attaining a better 
life for their children and grandchildren.
 But, this did not mean that Hawaiians 
and Asian immigrants found common cause.  
Although the sovereignty of Känaka ÿÖiwi had 
been suppressed, they were granted full civil 
rights as American citizens, and therefore com-
prised the majority of eligible voters.  Gradually, 
a political alliance of convenience between the 
haole elite and Känaka ÿÖiwi evolved, as each 
group sought to advance their very different 
interests in the face of a steady expansion of the 
presence of Asian immigrants and their descen-
dants.  
 This too is a legacy of the Overthrow.

Davianna Pömaika‘i McGregor is a Professor and found-
ing member of Ethnic Studies at the University of Hawai‘i at 
Mänoa.  A historian of Hawai‘i and the Pacific, she helps stew-
ard Kanaloa Kaho‘olawe as a member of the Protect Kaho‘olawe 
‘Ohana.  She is the author of Nä Kua‘äina: Living Hawaiian 
Culture, which focuses on Hawaiian cultural customs, beliefs, 
and practices in cultural kïpuka. 
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 In 1893, Känaka Maoli were citizens of a 
self-governing nation whose status as an inde-
pendent sovereign was acknowledged by other 
nations, including the United States.  The entire 
process of annexation, from the 1887 Bayonet 
Constitution to the 1898 Joint Resolution of An-
nexation, denied Native Hawaiians and other 
citizens of Hawaiÿi what is surely a nationÿs most 
basic right: the right to exist. Native Hawaiians 
lost the internal and external rights and control 
that are hallmarks of a sovereign. And all of 
Hawaiÿi citizens, but particularly Känaka Maoli, 
lost a future—one now difficult for us to 
imagine.  

BUT FOR THE OVERTHROW– 
IMAGINING AN ALTERNATE 
FUTURE

Melody Kapilialoha 
MacKenzie

 How would Hawai‘i have developed as 
a nation and as a society if the overthrow had 
failed, and the Republic had not ceded Hawai‘i’s 
sovereignty and national lands to the United 
States? 
 Let me suggest a few possibilities.

Hawaiian Lands
 The approximately 1.8 million acres of 
Crown and Government lands that the Repub-
lic ceded in 1898 would have remained lands of 
the Hawaiian Kingdom. In its 1894 Constitution, 
the Republic expropriated the Crown Lands, the 
lands of the Möÿï, without compensation. The 
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 In the Day case, the Federal appeals 
court concluded that the Office of Hawaiian 
Affairs did not abuse its discretion in expend-
ing ceded lands revenues, ostensibly ear-
marked for betterment of the conditions of na-
tive Hawaiians as defined under the HHCA, 
in furtherance of programs benefitting all 
Native Hawaiians.  Again, the State attacked 
the standing of the native Hawaiian Plaintiffs, 
on the grounds that no beneficiary of the § 
5(f) trust could claim an injury as long as the 
State spends more money on education than 
the DOE receives from § 5(f) trust revenues.  
Sadly, the native Hawaiian Plaintiffs pitted 
themselves against other members of the lähui 

Photo: The wahine of Hui Aloha ‘Äina gathered signatures 
in opposition to the Treaty of Annexation. In the second 
row, second from the right, is Emma Näwahï, the author’s 
great, great aunt.
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in the definitional wars triggered by conflicting 
statutes and previous litigation.

 The cynicism of the State of Hawaiÿi in 
both lawsuits resembles that of the proponents 
of the 1887 Bayonet Constitution, the Provisional 
Government, and the 1921 Senate Committee on 
the Territories when it proposed the 50% blood 
quantum.  The dissection of the lähui into bits 
and pieces—non native Hawaiian, native Hawai-
ian, Native Hawaiian, qualified native Hawai-
ian, descendants of those people inhabiting the 
Hawaiian Islands in 1778—has been a legacy of 
the years since the overthrow of our nation.  It 
is not our inheritance.  We are still here. Hawaiÿi 
ponoÿï. 

Yuklin Aluli is an Attorney at Law, and a past President, Sec-
retary, Director, Founding Member, and currently Treasurer of 
the Native Hawaiian Bar Association.
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 I begin this recent history/moÿolelo of 
Hawaiian identity by quoting the historian 
Jonathan Osorio:

The most important political question of 1845 or of 
any year for the kingdom was “to whom does the 
Nation belong?” . . . [F]or Hawaiians, two words 
were necessary to convey the meaning of nationhood: 
aupuni, the government established by Kamehameha, 
and lähui, which means gathering, community, tribe, 
and people.  But what lähui most often refers to is the 
Hawaiian race. (41) 

 The Bayonet Constitution of 1887 disen-
franchised two-thirds of formerly eligible lähui, 
while extending the vote for members of the 
House of Nobles to non-citizen foreign residents 
who could read Hawaiian, English, or other 
European language.  With the overthrow of 
Liliÿuokalani on January 17, 1893, only those will-
ing to pledge allegiance to the Provisional Gov-
ernment could become voting citizens.  Although 
the vote was restored with Annexation in 1898, 
the passage of the Hawaiian Homes Commission 
Act in 1921 fractured the lähui between those 
of sufficient blood quantum (50% or more) and 
those without.  Paradoxically, blood quantum 
provisions emanate from application of so called 
“grandfather’s laws” used to exclude African 
Americans from the franchise (Kauanui, 129). 
Plaintiffs in a recent lawsuit, Arakaki v Lingle, 
filed in the US District Court for Hawaiÿi in 2002, 
sought to dismantle the ninety-year-old statute 
on the basis of the Equal Protection provisions of 
the U.S. Constitution.  Interestingly, these Plain-
tiffs opposed the intervention of a group repre-
senting native Hawaiians who had not yet been 
awarded leases, contending that until “qualified” 
by the Department of Hawaiian Home Lands, 
these native Hawaiians had no standing.  The 
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argument advanced served to reduce the lähui to 
a managable 21,000 “qualified native Hawaiians” 
who could be given a parcel of land and sent 
away. That a member of the Plaintiffs’ group was 
a descendant of Lorrin A. Thurston only ampli-
fied the weight of these proceedings and their 
historicity.   

 The admission of Hawaiÿi into statehood 
in 1959 further fractured the lähui by adopting 
the HHCA blood quantum definition of na-
tive Hawaiian for beneficiaries of the trust im-
posed on all territorial lands ceded to the State 
of Hawaiÿi (Hawaiÿi Statehood Act § 5(f).)  This 
trust and the fate of ceded lands/ceded lands 
revenues have been the subjects of two recent 
opinions: in the Hawaiÿi Supreme Court [OHA 
v. HCDCH, 121 Hawaiÿi 324 (Hawaiÿi 2009)] and 
the U.S. Court of Appeals for the Ninth Circuit 
[Day v. Apoliona, ___ F.3d ___, No. 08-16704 (9th 
Cir. 2010)].

 In both instances, the State of Hawaiÿi 
has taken positions that exploit this fracture in 
identity of the lähui.  The OHA v. HCDCH [121 
Hawai’i 324(Hawai’i 2009)] case found Jon Oso-
rio the last remaining plaintiff with standing to 
sue.  His standing was contested by the State on 
the basis that he was not a native Hawaiian, hav-
ing “not less than one-half part of the blood of 
the races inhabiting the Hawaiian Islands previ-
ous to 1778.”  The State went so far as to coin yet 
another term, “non native Hawaiian,” to describe 
Plaintiff Osorio.  The Hawaiÿi Court found in fa-
vor of Osorio, holding that he, as a descendant of 
those peoples inhabiting the Hawaiian Islands in 
1778, and claiming cultural and religious attach-
ments to the ÿäina, had standing to enforce the 
State’s compliance with public lands trust 
provisions.

following year, the 1895 Land Act allowed the 
alienation of Crown Lands, and formally merged 
the Crown and Government Lands into one cate-
gory—”public lands.” This Act also established a 
homesteading program on the public lands, with 
the primary purpose of attracting American and 
European settlers. 
 How might the Hawaiian Kingdom have 
used the Government and Crown lands to ben-
efit Hawai‘i’s people? The 1848 Mähele and 
subsequent laws instituting fee simple owner-
ship resulted in very little land going to the 
maka‘äinana, or native people, who received 
only about 28,600 acres by perfecting claims 
to their small parcels. But they also could buy 
Government Land for a modest amount, and this 
may have been easier and more beneficial. Recent 
scholarship indicates that in the decade after the 
Mähele, Hawaiians purchased more than 100,000 
acres. 
 But for the overthrow, with both the 
Government and Crown Lands as a resource, the 
Hawaiian Kingdom could have continued the 
distribution of lands to the maka‘äinana contem-
plated in the original Mähele process. Instead, 
the United States, and large ranching and sugar 
interests, became the beneficiaries of these lands.
 Imagine a society in which Hawaiians 
own land.  

U.S. Military
 If Hawai‘i had not been annexed, some 
200,000 acres, over half of it Government and 
Crown Lands, would not now be devoted to 
U.S. military uses.  The island of Kahoÿolawe, a 
bombing target for almost a half century, would 
not still be in need of a massive cleanup.  More 
than 4,500 acres of Mäkua Valley now used for 
live fire training and combined arms maneuver 
training, and over 100,000 acres of Pöhakuloa on 
Hawaiÿi Island, would have been put to more 
productive uses.  The damage to our land and 
water from a century of U.S. military use would 
not be the legacy left for our children to bear.  
 Annexation made the dominating pres-
ence of the U.S. military possible.  Although it 
had gained exclusive rights to Pearl Harbor in 

1884, the first permanent U.S. military garrison 
was only established in 1898.  
 Imagine our islands without this over-
whelming military presence. 

Language
 In 1896, the Republic enacted a law re-
quiring English as the sole medium of instruc-
tion in schools.  Though English had gradually 
become the language of government, Hawaiian 
was still the national language. After annexation, 
a concerted effort sought to eliminate Hawaiian 
language from public life—schools, government, 
media—all under the guise of uplifting the Ha-
waiian people by assimilating them into Ameri-
can society.  
 In 1983, only 2,000 native speakers re-
mained—many of them over age seventy, with 
less than fifty children speakers. Nearly all came 
from the lone Hawaiian-speaking island of 
Ni‘ihau.  Hawaiian was in danger of becoming 
extinct, until efforts in the 1970s and 80s led to 
its rebirth.  But for the overthrow and annexa-
tion, though English would perhaps have played 
a major role in Hawaiian life, Hawaiian would 
have continued as the national language.
 Imagine a truly bilingual people, speak-
ing, reading and writing in both their mother 
tongue, ÿÖlelo Hawaiÿi, and English.  

 These are but three examples.  Can we also 
imagine a school system with Hawaiian values at 
its core, a criminal justice system that seeks resti-
tution and reintegration rather than retribution, 
an economy not based solely on tourism and the 
military, and productive relations with Pacific 
Island nations and other sovereigns throughout 
the world?  
 Let us boldly imagine and create a differ-
ent future.  Mai Poina.  Do not forget. 
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Director of Ka Hulu Ao Center for Excellence in Native Hawai-
ian Law, William S. Richardson School of Law, University of 
Hawai‘i at Mänoa.  A former staff member of the Native Hawai-
ian Legal Corporation, she is chief editor of the Native Hawaiian 
Rights Handbook.  
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 In a rather remarkable decision last year by 
the Supreme Court of the United States, Ameri-
ca’s 1993 apology resolution to the Känaka Maoli 
was revealed to be nothing more than a curt 
nod acknowledging the messy legal relationship 
between the people of the United States and the 
people of Hawaiÿi. Hardly a scintillating example 
of American jurisprudence, the US court batted 
the decision on ceded lands back to the Hawaiÿi 
Supreme Court with really only one instruction: 
Do not rely on Resolution 103-50. 

 We may thus add the 1993 Apology Reso-
lution to the list of federal laws—the Newlands 

nation-state for having been governed by Native 
monarchs and legislatures. In fact, the extent to 
which the Hawaiian government shared power 
and participation freely, boasting a liberal fran-
chise and a multi-ethnic legislature from 1851 un-
til the overthrow, helps explain why even people 
who are not Native Hawaiians themselves view 
the loss of the Hawaiian government with great 
regret today.
 Plainly stated, the annexation of Hawaiÿi 
historically was a blatant violation of interna-
tional law. The Congress of the United States an-
nexed a nation state with full knowledge that the 
vast majority of its citizens opposed that annexa-
tion. Armed forces of the United States entered 
the sovereign territory of the Hawaiian Kingdom 
over the Monarchy’s objections, and without the 
justification of war or unrest. Congress cannot 
take refuge in the fact that the Republic, the pup-
pet government imposed by those who perpe-
trated the overthrow, ceded the sovereignty of 
Hawaiÿi. Even President Grover Cleveland had 
already conceded the role of the United States 
in creating the Republic, calling those actions an 
“act of war” committed against a country with 
which the United States had the friendliest of 
relationships, numerous treaties, and a long-term 
lease for its naval coaling station at Pearl River 
estuary.  

 When acquiring Native lands in North 
America, the U.S. Legislative, Executive and 
Judicial branches made the argument that Native 
Americans had no title over their lands, thereby 
opening the way for their lawful dispossession. 
But beginning with the Organic Acts of 1845, the 
Kingdom of Hawaiÿi had established an intricate 
legal mechanism for the creation of land owner-
ship. This produced the Board of Commission-
ers to Quiet Land Titles, and by 1850, there was 
legislation guiding the claiming of title by all the 
citizens.  Numerous court cases over the remain-
ing life of the Kingdom clarified the legal nature 
of that title. A stable Kingdom government but-
tressed this established system of private land 
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Resolution, the Hawaiian Homes Act, and the 
proposed bill to “reorganize” the Hawaiian gov-
ernment—that have obscured and distorted the 
identity of the Hawaiian for more than a century. 
 
 So that we do not forget who we truly are:

 The existence of the Hawaiian Kingdom, 
its recognition by other nation states including 
the US in 1843, and its creation of nascent land 
title and a process for ownership and sale distin-
guishes Hawaiian history rather sharply from the 
history of European colonialism and the history 
of United States treaty relations with Native 
Americans. The Hawaiian Kingdom was no less a 

ownership.  This free and open government 
extended the voting franchise liberally, without 
restrictions based on ethnicity or nation of birth, 
and fostered a highly literate Native population 
and an informed and vigorous legislature. 

 But the offer of legal land titles was what 
made economic and political development pos-
sible, and the core ethic of Hawaiian Kingdom 
land tenure was that the common Native subject, 
the hoaÿäina, had vested land rights every bit as 
sturdy as those of the king or the nobles. This 
principle was so powerful that every single deed 
issued by the Kingdom from 1847 until the over-
throw bore the caveat “subject to the rights of Na-
tive tenants.” This principle was deemed so cen-
tral to the creation of land title that the Hawaiÿi 
Supreme Court has emphasized and protected 
inherent Native rights in decision after decision 
having to do with public and private lands. 

 Whether the State of Hawai`i will be able 
to manage its relationship with legitimate Na-
tive claims remains to be seen, but this historian 
would like to point out that very passionate Na-
tive cultural and political movements have been 
a substantial and growing part of the society for 
more than thirty five years—without violence, 
and indeed, without a single interruption of the 
notoriously skittish tourist industry. And while 
Americans’ understanding of Hawaiians is be-
coming more and more confounded by their 
laws, Hawaiians’ knowledge and understanding 
are becoming ever clearer. 
 
 We are the Hawaiian nation and Hawaiÿi is 
our country. 

Jonathan Kay Kamakawiwo‘ole Osorio is Professor of Hawaiian 
Studies at the University of Hawai‘i at Mänoa, and a practicing 
musician and composer.  He has been an advocate for the restora-
tion of Hawai‘i’s political independence, and writes about the 
sovereignty movement in Hawai‘i. 
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 I begin this recent history/moÿolelo of 
Hawaiian identity by quoting the historian 
Jonathan Osorio:

The most important political question of 1845 or of 
any year for the kingdom was “to whom does the 
Nation belong?” . . . [F]or Hawaiians, two words 
were necessary to convey the meaning of nationhood: 
aupuni, the government established by Kamehameha, 
and lähui, which means gathering, community, tribe, 
and people.  But what lähui most often refers to is the 
Hawaiian race. (41) 

 The Bayonet Constitution of 1887 disen-
franchised two-thirds of formerly eligible lähui, 
while extending the vote for members of the 
House of Nobles to non-citizen foreign residents 
who could read Hawaiian, English, or other 
European language.  With the overthrow of 
Liliÿuokalani on January 17, 1893, only those will-
ing to pledge allegiance to the Provisional Gov-
ernment could become voting citizens.  Although 
the vote was restored with Annexation in 1898, 
the passage of the Hawaiian Homes Commission 
Act in 1921 fractured the lähui between those 
of sufficient blood quantum (50% or more) and 
those without.  Paradoxically, blood quantum 
provisions emanate from application of so called 
“grandfather’s laws” used to exclude African 
Americans from the franchise (Kauanui, 129). 
Plaintiffs in a recent lawsuit, Arakaki v Lingle, 
filed in the US District Court for Hawaiÿi in 2002, 
sought to dismantle the ninety-year-old statute 
on the basis of the Equal Protection provisions of 
the U.S. Constitution.  Interestingly, these Plain-
tiffs opposed the intervention of a group repre-
senting native Hawaiians who had not yet been 
awarded leases, contending that until “qualified” 
by the Department of Hawaiian Home Lands, 
these native Hawaiians had no standing.  The 

Notes on 
Lähui and Identity 2012

Yuklin Aluli

argument advanced served to reduce the lähui to 
a managable 21,000 “qualified native Hawaiians” 
who could be given a parcel of land and sent 
away. That a member of the Plaintiffs’ group was 
a descendant of Lorrin A. Thurston only ampli-
fied the weight of these proceedings and their 
historicity.   

 The admission of Hawaiÿi into statehood 
in 1959 further fractured the lähui by adopting 
the HHCA blood quantum definition of na-
tive Hawaiian for beneficiaries of the trust im-
posed on all territorial lands ceded to the State 
of Hawaiÿi (Hawaiÿi Statehood Act § 5(f).)  This 
trust and the fate of ceded lands/ceded lands 
revenues have been the subjects of two recent 
opinions: in the Hawaiÿi Supreme Court [OHA 
v. HCDCH, 121 Hawaiÿi 324 (Hawaiÿi 2009)] and 
the U.S. Court of Appeals for the Ninth Circuit 
[Day v. Apoliona, ___ F.3d ___, No. 08-16704 (9th 
Cir. 2010)].

 In both instances, the State of Hawaiÿi 
has taken positions that exploit this fracture in 
identity of the lähui.  The OHA v. HCDCH [121 
Hawai’i 324(Hawai’i 2009)] case found Jon Oso-
rio the last remaining plaintiff with standing to 
sue.  His standing was contested by the State on 
the basis that he was not a native Hawaiian, hav-
ing “not less than one-half part of the blood of 
the races inhabiting the Hawaiian Islands previ-
ous to 1778.”  The State went so far as to coin yet 
another term, “non native Hawaiian,” to describe 
Plaintiff Osorio.  The Hawaiÿi Court found in fa-
vor of Osorio, holding that he, as a descendant of 
those peoples inhabiting the Hawaiian Islands in 
1778, and claiming cultural and religious attach-
ments to the ÿäina, had standing to enforce the 
State’s compliance with public lands trust 
provisions.

following year, the 1895 Land Act allowed the 
alienation of Crown Lands, and formally merged 
the Crown and Government Lands into one cate-
gory—”public lands.” This Act also established a 
homesteading program on the public lands, with 
the primary purpose of attracting American and 
European settlers. 
 How might the Hawaiian Kingdom have 
used the Government and Crown lands to ben-
efit Hawai‘i’s people? The 1848 Mähele and 
subsequent laws instituting fee simple owner-
ship resulted in very little land going to the 
maka‘äinana, or native people, who received 
only about 28,600 acres by perfecting claims 
to their small parcels. But they also could buy 
Government Land for a modest amount, and this 
may have been easier and more beneficial. Recent 
scholarship indicates that in the decade after the 
Mähele, Hawaiians purchased more than 100,000 
acres. 
 But for the overthrow, with both the 
Government and Crown Lands as a resource, the 
Hawaiian Kingdom could have continued the 
distribution of lands to the maka‘äinana contem-
plated in the original Mähele process. Instead, 
the United States, and large ranching and sugar 
interests, became the beneficiaries of these lands.
 Imagine a society in which Hawaiians 
own land.  

U.S. Military
 If Hawai‘i had not been annexed, some 
200,000 acres, over half of it Government and 
Crown Lands, would not now be devoted to 
U.S. military uses.  The island of Kahoÿolawe, a 
bombing target for almost a half century, would 
not still be in need of a massive cleanup.  More 
than 4,500 acres of Mäkua Valley now used for 
live fire training and combined arms maneuver 
training, and over 100,000 acres of Pöhakuloa on 
Hawaiÿi Island, would have been put to more 
productive uses.  The damage to our land and 
water from a century of U.S. military use would 
not be the legacy left for our children to bear.  
 Annexation made the dominating pres-
ence of the U.S. military possible.  Although it 
had gained exclusive rights to Pearl Harbor in 

1884, the first permanent U.S. military garrison 
was only established in 1898.  
 Imagine our islands without this over-
whelming military presence. 

Language
 In 1896, the Republic enacted a law re-
quiring English as the sole medium of instruc-
tion in schools.  Though English had gradually 
become the language of government, Hawaiian 
was still the national language. After annexation, 
a concerted effort sought to eliminate Hawaiian 
language from public life—schools, government, 
media—all under the guise of uplifting the Ha-
waiian people by assimilating them into Ameri-
can society.  
 In 1983, only 2,000 native speakers re-
mained—many of them over age seventy, with 
less than fifty children speakers. Nearly all came 
from the lone Hawaiian-speaking island of 
Ni‘ihau.  Hawaiian was in danger of becoming 
extinct, until efforts in the 1970s and 80s led to 
its rebirth.  But for the overthrow and annexa-
tion, though English would perhaps have played 
a major role in Hawaiian life, Hawaiian would 
have continued as the national language.
 Imagine a truly bilingual people, speak-
ing, reading and writing in both their mother 
tongue, ÿÖlelo Hawaiÿi, and English.  

 These are but three examples.  Can we also 
imagine a school system with Hawaiian values at 
its core, a criminal justice system that seeks resti-
tution and reintegration rather than retribution, 
an economy not based solely on tourism and the 
military, and productive relations with Pacific 
Island nations and other sovereigns throughout 
the world?  
 Let us boldly imagine and create a differ-
ent future.  Mai Poina.  Do not forget. 
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Melody Kapilialoha MacKenzie is an Associate Professor and 
Director of Ka Hulu Ao Center for Excellence in Native Hawai-
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 In 1893, Känaka Maoli were citizens of a 
self-governing nation whose status as an inde-
pendent sovereign was acknowledged by other 
nations, including the United States.  The entire 
process of annexation, from the 1887 Bayonet 
Constitution to the 1898 Joint Resolution of An-
nexation, denied Native Hawaiians and other 
citizens of Hawaiÿi what is surely a nationÿs most 
basic right: the right to exist. Native Hawaiians 
lost the internal and external rights and control 
that are hallmarks of a sovereign. And all of 
Hawaiÿi citizens, but particularly Känaka Maoli, 
lost a future—one now difficult for us to 
imagine.  

BUT FOR THE OVERTHROW– 
IMAGINING AN ALTERNATE 
FUTURE

Melody Kapilialoha 
MacKenzie

 How would Hawai‘i have developed as 
a nation and as a society if the overthrow had 
failed, and the Republic had not ceded Hawai‘i’s 
sovereignty and national lands to the United 
States? 
 Let me suggest a few possibilities.

Hawaiian Lands
 The approximately 1.8 million acres of 
Crown and Government lands that the Repub-
lic ceded in 1898 would have remained lands of 
the Hawaiian Kingdom. In its 1894 Constitution, 
the Republic expropriated the Crown Lands, the 
lands of the Möÿï, without compensation. The 

Hawai‘i State Archives

 In the Day case, the Federal appeals 
court concluded that the Office of Hawaiian 
Affairs did not abuse its discretion in expend-
ing ceded lands revenues, ostensibly ear-
marked for betterment of the conditions of na-
tive Hawaiians as defined under the HHCA, 
in furtherance of programs benefitting all 
Native Hawaiians.  Again, the State attacked 
the standing of the native Hawaiian Plaintiffs, 
on the grounds that no beneficiary of the § 
5(f) trust could claim an injury as long as the 
State spends more money on education than 
the DOE receives from § 5(f) trust revenues.  
Sadly, the native Hawaiian Plaintiffs pitted 
themselves against other members of the lähui 

Photo: The wahine of Hui Aloha ‘Äina gathered signatures 
in opposition to the Treaty of Annexation. In the second 
row, second from the right, is Emma Näwahï, the author’s 
great, great aunt.
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in the definitional wars triggered by conflicting 
statutes and previous litigation.

 The cynicism of the State of Hawaiÿi in 
both lawsuits resembles that of the proponents 
of the 1887 Bayonet Constitution, the Provisional 
Government, and the 1921 Senate Committee on 
the Territories when it proposed the 50% blood 
quantum.  The dissection of the lähui into bits 
and pieces—non native Hawaiian, native Hawai-
ian, Native Hawaiian, qualified native Hawai-
ian, descendants of those people inhabiting the 
Hawaiian Islands in 1778—has been a legacy of 
the years since the overthrow of our nation.  It 
is not our inheritance.  We are still here. Hawaiÿi 
ponoÿï. 

Yuklin Aluli is an Attorney at Law, and a past President, Sec-
retary, Director, Founding Member, and currently Treasurer of 
the Native Hawaiian Bar Association.
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‘Ölelo Hawai‘i (Hawaiian language) was an oral 
language up until 1822, when American missionar-
ies standardized a Hawaiian alphabet.  For over a 
thousand years before this time, the spoken word 
was the memory of historical events, great ali‘i 
(chiefs), genealogical lines and all other important 
facets to Känaka Maoli (Hawaiians).  As a result, 
storytelling became an integral component of ev-
eryday life.  

“Mele” (song) was one medium utilized to transfer 
information from one generation to the next.  Mele 
encompasses many forms of lyrical presentation for 
us Känaka Maoli.  “Mele hula” are songs that are to 
be danced to. “Mele oli” are songs that are chanted, 
not danced.

Common Kanaka Maoli chants encompass the en-
tire prayer world.  But in its broadest sense, chant-
ing is a definite style of lyrical composition used to 
communicate an endless array of news, knowledge, 
and human expression, among other things.  Un-
like mele hula, mele oli are rarely accompanied by 

any musical instrument. Känaka Maoli of olden 
times chanted daily.  It was a common occurrence 
and a natural thing to do.  However, there were 
those who were trained in this skill and chosen 
at an early age to be responsible for perfecting 
this artistry.  These chanters grew to become well 
known for their keen ability, sharp memory and 
commanding presentations.  They were chosen to 
conduct appropriate protocol during ceremonial 
times and widely recognized as masters of oli.

The ability to adequately compose an oli is a 
greatly respected skill, especially nowadays, since 
so many of our customary practices have been lost.  
These poetic expressions incorporate a dynamic 
use of allegory, utilizing the unlimited choices 
available in our Kanaka Maoli world view.  The 
inclusion of phonetically pleasing phrases coupled 
with dynamic imagery can evoke an emotional re-
action from even the coldest soul.  Similar to nam-
ing a child, as tradition would have it, every word 
utilized in a chant must be carefully analyzed for 
possible detrimental side-effects due to their kaona 
(other meanings), before any public presentation 
was to occur.

Commemorating the 
Voices of our Küpuna

by 
Manu Ka‘iama
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chants funded the Wilcox Rebellion of 1889 with 
the aim of abrogating the 1887 Constitution and 
promulgating a constitution to restore their vot-
ing rights.  Chinese newspaper publisher Ho Fan 
was convicted of treason by the Reform Govern-
ment of the haole planter-missionary elite, fined 
thousands of dollars, and sentenced to prison.
 Despite clear evidence that many Chinese 
wanted to stay in the islands as full citizens, 
those in power denied this aspiration even exist-
ed. Lorrin A. Thurston, as president of the Board 
of Immigration, wrote this in his 1890 report:
A “Chinaman is unprogressive . . . He does not 
want to and will not adapt himself to the country 
where he goes, but is, and feels himself to be and 
acts as an alien, temporarily banished from his 
beloved China, to which he sends all his earn-
ings and whither he follows as soon as he has 
acquired property enough to make him indepen-
dent.”
 It is well-known that the vast majority 
of Känaka ÿÖiwi, the Native Hawaiian people, 
ourselves, felt we had nothing to gain from 
incorporation into the United States, and re-
sisted annexation—mind, body, soul.  We never 
directly relinquished claims to sovereignty as a 
people or over our national lands to the United 
States, either through the monarchy or through a 
plebiscite or referendum.  Indeed, 21,000 Känaka 
ÿÖiwi signed petitions of the Hui Aloha ‘Äina 
protesting the annexation of the Hawaiian Is-
lands to the United States, and another 17,000 
signed petitions of the Hui Kalai‘äina calling for 
the restoration of the monarchy.
 Similarly, those of Asian ancestry had 
nothing to gain from the incorporation of 
Hawaiÿi into the United States. By 1900, when 
Hawaiÿi became a Territory of the United States, 
there were 154,000 people living in Hawaiÿi, and 
Känaka ÿÖiwi were the minority, making up 
only 24% of the population (Caucasians were 7% 
and Portuguese 10%).  Immigrant Japanese and 
Chinese and their descendants, combined, were 
the majority, making up 56% of the population.  
Yet 92% of the Japanese and 84% of the Chinese 
were born in their homeland, and excluded from 
becoming naturalized citizens of the United 
States—until 1943 for first generation Chinese, 
and until 1952 for first generation Japanese.  

Excluded from citizenship, these first generation 
Asians had nothing to gain from the incorpora-
tion of Hawai’i into the U.S., yet as a majority in 
Hawaiÿi, they had prospects of attaining a better 
life for their children and grandchildren.
 But, this did not mean that Hawaiians 
and Asian immigrants found common cause.  
Although the sovereignty of Känaka ÿÖiwi had 
been suppressed, they were granted full civil 
rights as American citizens, and therefore com-
prised the majority of eligible voters.  Gradually, 
a political alliance of convenience between the 
haole elite and Känaka ÿÖiwi evolved, as each 
group sought to advance their very different 
interests in the face of a steady expansion of the 
presence of Asian immigrants and their descen-
dants.  
 This too is a legacy of the Overthrow.

Davianna Pömaika‘i McGregor is a Professor and found-
ing member of Ethnic Studies at the University of Hawai‘i at 
Mänoa.  A historian of Hawai‘i and the Pacific, she helps stew-
ard Kanaloa Kaho‘olawe as a member of the Protect Kaho‘olawe 
‘Ohana.  She is the author of Nä Kua‘äina: Living Hawaiian 
Culture, which focuses on Hawaiian cultural customs, beliefs, 
and practices in cultural kïpuka. 
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and Asian immigrants found common cause.  
Although the sovereignty of Känaka ÿÖiwi had 
been suppressed, they were granted full civil 
rights as American citizens, and therefore com-
prised the majority of eligible voters.  Gradually, 
a political alliance of convenience between the 
haole elite and Känaka ÿÖiwi evolved, as each 
group sought to advance their very different 
interests in the face of a steady expansion of the 
presence of Asian immigrants and their descen-
dants.  
 This too is a legacy of the Overthrow.
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 Various immigrant peoples came to 
Hawaiÿi to earn a living on the sugar plantation, 
and their integration into Hawaiÿi’s society was 
mediated through the plantation experience.  
While many immigrants eventually returned 
home or moved to America, an equal number 
found that they lacked the resources or the de-
sire to move back or to move on.  They also grew 
attached to the land that they had labored upon 
and the society that they had helped make pros-
perous.  They decided to settle in Hawaiÿi, raise 
families, and build a future.  
 Many first generation plantation workers 
learned Hawaiian and adopted Hawaiian life-
styles when they left the plantation.  There was a 
high rate of intermarriage between Chinese men 

and Hawaiian women, such that the 1910 cen-
sus enumerated “Asiatic-Hawaiian” as a distinct 
category of 3,734 persons.  As their families ex-
panded, the need for housing, food, clothing, fuel, 
health care and recreation also expanded.  When 
these needs were not met, the workers organized 
and even went on strike.
 The planter elite reacted to labor mili-
tancy.  As early as 1886, when the Chinese were 
the largest group on the plantations and the most 
militant, the legislature of the Hawaiian Kingdom 
complied with the anti-Chinese prejudices of the 
planters by excluding new Chinese from Hawaiÿi.  
In 1887, the Bayonet Constitution, which the 
planters imposed upon King Kaläkaua, excluded 
all Asians from voting.  In response, Chinese mer

Nothing to Gain Davianna Pömaikaÿi  
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Chants that are noa (free) by virtue of their com-
poser allowing them to be printed or recited by 
others are well appreciated in the chanting arena.  
This does not mean the chanter takes this oppor-
tunity lightly, absolutely not. The chanter must 
pray seriously to ensure that this is a pono (right) 
thing to do.  They must fall in love with the oli they 
choose, and more importantly, it must fall in love 
with them.  At this point, the chanter is open to all 
hö‘ailona (signs) that may appear for guidance and 
permission to perform a so-called “noa” mele.  

The type of chant being performed usually dictates 
the style of presentation.  A mele ko‘ihonua (genea-
logical chant) is usually performed in a kepakepa 
or conversational style.  The ho‘äe‘ae style, where 
the tempo tends to be slower and phrases shorter, 
is commonly used for love chants.  Ho‘ouwëuwë 
is used for dirges, and these chants incorporate 
wailing and gliding qualities. Again, daily practice 
perfects these and other styles and contributes to 
the development of profound skills and a success-
ful delivery.   Oli honor the communion between 
känaka and the physical and spiritual world 
around us.

The late 19th century was a tumultuous time for 
Känaka Maoli.  The popular displeasure with the 
latest constitution, followed by a citizen’s revolt, the 
overthrow of Queen Lili‘uokalani and a failed coun-
ter-revolution, all occurred in a period of less than 
ten years.  Needless to say, there was much to talk 
about.  The supply of mele composed at the turn 
of the century and further documented in various 
newspapers, articles, books and even family records 
are in great numbers.  Many of these oli speak of ad-
oration for the Queen, the loss of sovereignty, and 
the hope of justice from God and America.  Written 
at a time when kaona was still commonly incorpo-
rated in oli texts, a learned person would listen for 
references to Lili‘uokalani by use of her other names 
like Loloku, Walania, or perhaps Kamaka‘eha.  
Also, images that incorporated yellow, the color 
of her royal reign, were abundant.  References to 
a burning torch may be found, the hallmark of the 
Kaläkaua family.  You may also find hints of her 
motto:  E onipa‘a i ka imi na‘auao (Be steadfast in 
the seeking of knowledge) embedded in lines that 
use “pa‘a” references repetitively, for example. 
When planning to reenact moments in Hawai‘i 
history at the time of the overthrow of Queen 
Lili‘uokalani, the organizing committee of Mai 

Poina thought it would be complementary to add 
a chant component to the presentations. Though 
the mini plays will be conducted four per day over 
a period of three days, the chanting performances 
will be limited to the opening of the first reenact-
ment, and after the last reenactment for the last two 
days.  This was a purposeful decision. Even though 
these are performances, the role of chanter is to live 
the chant.  In essence, become one with the oli.  The 
chants are sacred expressions and need to be cared 
for.  The limitation, or kapu, placed upon their 
recitation, elevates them to a realm they belong in.  
They were all gathered from various sources but 
represent the same time period themes.

The following is part of a chant found in Nupepa 
Kuokoa, Honolulu, T.H. Poalima, November 30, 
1917.  The author is only designated by a P. and 
it is an admiration oli written in honor of Queen 
Lili‘uokalani.  It is entitled “He Kanaenae Aloha 
No Liliu” which is also a common title for various 
chants written in her honor.

Reproduced
directly from 
Nupepa Kuoloa
Nov. 30, 1917: 2
with diacritical 
marks missing.
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Loosely translated by Dr. K. Kapä‘anaokaläokeola 
Oliveira, this part of the chant discusses “the dif-
fused sweet smelling fragrance of the miulana tree, 
the adornments of your body, here are the tender-
faced women, the keys of your government, your 
motto to be steadfast, steadfast in love for Hawai‘i.  
I call out to you, you reply to me, your motto to be 
steadfast with love.”

A tender message, yet a call to remain steadfast.  
Chanting is poetic and spiritual.  It encapsulates 

the physical with the metaphysical, simply through 
delivery.  The composer also made use of a distinct 
style where ending vowel sounds and sometimes 
even words would begin the next phrase, so as to 
aid in remembering lines.  If lucky, hidden mean-
ings will present themselves to the audience. 
However, usually only after years of study of this 
type of poetry, coupled with additional knowledge 
about little details that are pertinent to the topic at 
hand, are these messages then revealed.

Photo: Michael Young.

“The Haku Mele (Hawaiian chanter) is  
the single most important cultural figure and purveyor  

of Hawaiian lyric, prose, poetry, and prayer.” 
– Kumu John Keolamaka‘äinakalähuiokalani Lake

the importance of ÿäina, and its connection to our history 
and our genealogy. The four islands of Hawaiÿi, Maui, 
Kauaÿi, and Oÿahu are described as lending their voice 
and giving their complete assistance and support, with a 
reference to a respected and loved aliÿi of each island. This 
is also a political assertion of the domain of the Hawaiian 
Kingdom as extending from Hawaiÿi to Kauaÿi, with the 
full support of aliÿi of the past along with the people of the 
present. Prendergast also asserts the unimportance of the 
economic benefits seen in annexation to the U.S. (“Aole 
makou e minamina / I ka puu kala a ke Aupuni”), as-
serting instead our reliance on the “pohaku,” or “stones,” 
the foundation of our ÿäina, which are described as “ka ai 
kamahao a ka Aina” or “the amazing food of the land.”
 On the political level, Kekoaohiwaikalani describes 
the annexation as the wrongful trading of the civil rights of 
the people (“Hoohui aina kuai hewa / I ka pono kiwila a 
o ke kanaka”). Towards the closing of the mele, Kekoaohi-
waikalani asserts her support of Hawaiÿi’s sovereignty, as 
evidenced by the pledge of support for Queen Liliÿuokalani 

until she returns to her seat of government (“Mahope 
makou o ka Moi / A kau hou ia i ke Kalaunu”). While this 
idea is important, Kekoaohiwaikalani does not dedicate 
her song to it. Rather, her mele ends with the line, “No ka 
poe i aloha i ka Aina,” in honor of “the people who love 
the land,” thereby demonstrating the paramount impor-
tance of our ÿäina and our aloha for it.
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Illustration below: This article from the Hawaii Holomua calls for 
a meeting of the Royalist subjects on Jan. 16, 1893.
Translation: Puakea Nogelmeier.

Huge Citizens’ Assembly

   Hawaiians and all those who 
truly love the land and treasure 
goodness and justice - you are all 
invited to attend the meeting of 
peace-loving patriots, which will 
be held in the Square directly in 
front of the New Opera House at 
2:00 p.m. this Monday, January 16.  
Men, women, and children should 
all go, and gather by the 
thousands.

Hawaii Holomua, Jan. 16, 1893, pg.2, col. 4
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evidenced by the pledge of support for Queen Liliÿuokalani 

until she returns to her seat of government (“Mahope 
makou o ka Moi / A kau hou ia i ke Kalaunu”). While this 
idea is important, Kekoaohiwaikalani does not dedicate 
her song to it. Rather, her mele ends with the line, “No ka 
poe i aloha i ka Aina,” in honor of “the people who love 
the land,” thereby demonstrating the paramount impor-
tance of our ÿäina and our aloha for it.
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a meeting of the Royalist subjects on Jan. 16, 1893.
Translation: Puakea Nogelmeier.

Huge Citizens’ Assembly

   Hawaiians and all those who 
truly love the land and treasure 
goodness and justice - you are all 
invited to attend the meeting of 
peace-loving patriots, which will 
be held in the Square directly in 
front of the New Opera House at 
2:00 p.m. this Monday, January 16.  
Men, women, and children should 
all go, and gather by the 
thousands.
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Loosely translated by Dr. K. Kapä‘anaokaläokeola 
Oliveira, this part of the chant discusses “the dif-
fused sweet smelling fragrance of the miulana tree, 
the adornments of your body, here are the tender-
faced women, the keys of your government, your 
motto to be steadfast, steadfast in love for Hawai‘i.  
I call out to you, you reply to me, your motto to be 
steadfast with love.”

A tender message, yet a call to remain steadfast.  
Chanting is poetic and spiritual.  It encapsulates 

the physical with the metaphysical, simply through 
delivery.  The composer also made use of a distinct 
style where ending vowel sounds and sometimes 
even words would begin the next phrase, so as to 
aid in remembering lines.  If lucky, hidden mean-
ings will present themselves to the audience. 
However, usually only after years of study of this 
type of poetry, coupled with additional knowledge 
about little details that are pertinent to the topic at 
hand, are these messages then revealed.
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Mele Lähui: Songs of 
Sovereignty, History, and Practice
 

by Leilani Basham, 
Ph.D.

HE LEI NO KA POE ALOHA AINA

Kaulana na pua a Hawaii
Kupaa mahope o ka Aina
Hiki mai ka Elele a ka lokoino
Palapala anunu me ka pakaha
Pane mai o Hawaii Nui a Keawe
Kokua na Hono a Piilani
Kakoo mai Kauai o Mano
Pau pu me ke one o Kakuhihewa
Aole e kau kuu pulima
Maluna o ka pepa a ka Enemi
Hoohui Aina kuai hewa
I ka pono Kiwila a o ke kanaka
Aole makou e minamina
I ka puu kala a ke Aupuni 
Ua ola makou i ka pohaku
I ka ai kamahao a ka Aina
Mahope makou o ka Moi
A kau hou ia i ke Kalaunu
Haina ia mai ana ka puana
No ka poe i aloha i ka Aina.

MISS KEKOAOHIWAIKALANI,
Puahaulani Hale, Honolulu,
Feb. 10, 1893.
(from Ka Leo o ka Lahui, 
May 15, 1893)

 This is one of over 300 mele lähui published in 
Hawaiian language newspapers and books beginning on 
January 20, 1893, a mere three days after the overthrow of 
the Hawaiian Kingdom, and continuing through the illegal 
annexation of Hawaiÿi by the U.S. in 1898. Mele lähui are 
mele (songs, chants, and poetry) written in honor of the 
lähui (the Hawaiian people and the Hawaiian nation). Like 
the example above, many of these mele lähui were pub-
lished multiple times and in multiple locations, bringing 
the total number of publications to nearly 450 during this 
five year period.
 These mele lähui serve as a repository of knowl-
edge and an archive of information—ranging from the his-
torical to the political, and also including the cultural and 
philosophical. They recount specific details of the events. 
They honor the heroes of these events while they criticize 
and disparage the enemies. They assert our rights to sover-
eignty and they protest American colonialism. They speak 
of our aloha for our land and our desire that it achieve a 
state of pono (justice, righteousness, balance, harmony).
 The above mele, here entitled “He Lei No Ka 
Poe Aloha Aina,” but commonly known by its first line, 
“Kaulana Nä Pua,” is a prime example of the characteristics 
described above. It first appeared in print on February 24, 
1893 (Ka Leo o ka Lahui) and was published a total of nine 
times in the years following, appearing in newspapers and 
as the first mele in the Buke Mele Lahui of 1895. It is signed 
by Miss Kekoaohiwaikalani, whose full name was Ellen 
Kekoaohiwaikalani Prendergast, in honor of the events 
surrounding the overthrow of the Hawaiian Kingdom. This 
mele, one of several composed by her, records and recounts 
the refusal of the members of the Royal Hawaiian Band 
to sign the oath of allegiance required by the Provisional 
Government. Prendergast refers to this document, describ-
ing it as a “palapala anunu me ka pakaha,” a “document of 
greed and extortion,” which they refused to sign (“Aole e 
kau kuu pulima / Maluna o ka pepa a ka Enemi”).
 In the first few lines of the mele, the band members 
are honored, as are all of the “pua a Hawaii” (“flowers, 
children, descendants of Hawaiÿi”) who “kupaa mahope o 
ka aina” (“stand firm in support of the land”). Those who 
overthrew our government are referred to as the enemy 
(“enemi”) and also as “evil-hearted messengers” (“ka elele 
a ka lokoino”). Hawaiian cultural values abound, such as Queen Lili’uokalani at Washington Place
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1898
Annexation

1909
Ali‘i Trust 

Established

1921
Hawaiian Homes
Commission Act

1959
Statehood

1978
State Con Con

1993
The Apology Bill

Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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enacts the “Hawaiian Homes Commission Act, 1920.” The Act reserves for Native Hawaiian 
homesteading over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands 
that were deemed unusable for growing sugar.

Hawai‘i becomes a state. Reaffirming the U.S. trust obligation to Native Hawaiians, the
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and
government lands, requiring that they be used for five purposes, including “the betterment of
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State
honor its obligation to use some of its ceded lands revenues to improve the condition of
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i,
and the State reaffirms traditional and customary rights and practices and adopts the study of
Hawaiian culture, history and language as part of the public education curriculum.
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Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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Affirming a special relationship between the U.S. and Native Hawaiians, in July 1921 the U.S. 
enacts the “Hawaiian Homes Commission Act, 1920.” The Act reserves for Native Hawaiian 
homesteading over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands 
that were deemed unusable for growing sugar.

Hawai‘i becomes a state. Reaffirming the U.S. trust obligation to Native Hawaiians, the
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and
government lands, requiring that they be used for five purposes, including “the betterment of
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State
honor its obligation to use some of its ceded lands revenues to improve the condition of
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i,
and the State reaffirms traditional and customary rights and practices and adopts the study of
Hawaiian culture, history and language as part of the public education curriculum.
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Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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Affirming a special relationship between the U.S. and Native Hawaiians, in July 1921 the U.S. 
enacts the “Hawaiian Homes Commission Act, 1920.” The Act reserves for Native Hawaiian 
homesteading over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands 
that were deemed unusable for growing sugar.

Hawai‘i becomes a state. Reaffirming the U.S. trust obligation to Native Hawaiians, the
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and
government lands, requiring that they be used for five purposes, including “the betterment of
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State
honor its obligation to use some of its ceded lands revenues to improve the condition of
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i,
and the State reaffirms traditional and customary rights and practices and adopts the study of
Hawaiian culture, history and language as part of the public education curriculum.
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Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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Affirming a special relationship between the U.S. and Native Hawaiians, in July 1921 the U.S. 
enacts the “Hawaiian Homes Commission Act, 1920.” The Act reserves for Native Hawaiian 
homesteading over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands 
that were deemed unusable for growing sugar.

Hawai‘i becomes a state. Reaffirming the U.S. trust obligation to Native Hawaiians, the
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and
government lands, requiring that they be used for five purposes, including “the betterment of
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State
honor its obligation to use some of its ceded lands revenues to improve the condition of
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i,
and the State reaffirms traditional and customary rights and practices and adopts the study of
Hawaiian culture, history and language as part of the public education curriculum.



Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884. In
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to
erect and maintain The Kamehameha Schools for the education of Hawaiian children. The
School for Boys opens its doors in 1887. The School for Girls opens in1894.

Hawaii Holomua. Jan. 18, 1893, 
pg. 2, col. 2 & 3. An article entitled, 

KA HOOKUU ANA O KA AHAOLELO.
The Proroguing of the Legislature.
   At exactly 12 noon last Saturday, our Sovereign left the 
palace escorted by the Royal Kahili and the personal at-
tendants of the Court. On arriving at Aliiolani Hale, honors 
were given by the bugle corps, the Royal Guards, the 
Political Association and the public.
   Her Highness entered, and in a short time reached the 
Legislative Chamber, attended by the Judges of the Su-
preme and Circuit Courts, the Cabinet of Ministers, and 
the personal attendants of the Court. When the Sovereign 
reached the dais the Princes Kawananakoa and Kalani-
anaole stood to the right, while Governor A.S. Cleghorn 
stood to the left.

   At the close of the prayer by Rev. H.H. Paleka, Her High-
ness commenced to clearly deliver her speech which was 
carefully attended to by all, and here it is below:

THE QUEEN’S SPEECH FOR THE 
CLOSURE OF THE 1892 LEGISLATURE.
 
Nobles and Elected Representatives:
   It has been more than seven months that has passed since 
I opened this legislature and in that time there have been 
many changes in the Ministerial Cabinets. And in this ses-
sion, longer than any previously seen, many actions have 
been carried out, and I offer my thanks to all of you for the 
completion of the important works you have done.
   The laws that have been established and entered into the 
law books, I trust, will greatly assist progress in benefits for 
the Kingdom, and it is something that I find great joy in, 
that the efforts to change the currency of the Nation, which 
would hamper the customary processes of trade, have 
been discarded.
   My Ministers shall directly execute all of your wishes 
which have been clearly expressed through the many stat-
utes that have now become law. 

  

   As to the expenditures 
which you have drafted, I 
and my legal advisors are 
hopeful that the National 
assets will be sufficient to 
enable the due execution 
of your wishes, as clearly 
shown.
   An action that I strive 
for is to extend the treaty 
relations with our great-
est and nearest ally, the 
United States, so that our 
agricultural benefits may 
be restored to what they 
were in the past. 
   And in that same way 
it pleases Me greatly to 
see the generous encour-
agements that have been 
given to some of our 
emerging labor indus-
tries, and I am hopeful, 
that the outcome of those 
will reveal the wisdom 
of the actions that you 
have taken.

Nobles and 
Representatives:
   I ask the Almighty to 
continue to pour down 
blessings and riches 

upon all of you and our Nation, as in the past.
   I hereby proclaim this Legislature to be prorogued.
   Once finished, Her Highness left, and that was the 
closure of the 1892-93 Legislative session. In attendance 
there were the leaders of foreign lands and notables of the 
nation. The haole Members of the House did not attend for 
they were sulky and afflicted with dizziness. 
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884. In
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to
erect and maintain The Kamehameha Schools for the education of Hawaiian children. The
School for Boys opens its doors in 1887. The School for Girls opens in1894.

Hawaii Holomua. Jan. 18, 1893, 
pg. 2, col. 2 & 3. An article entitled, 

KA HOOKUU ANA O KA AHAOLELO.
The Proroguing of the Legislature.
   At exactly 12 noon last Saturday, our Sovereign left the 
palace escorted by the Royal Kahili and the personal at-
tendants of the Court. On arriving at Aliiolani Hale, honors 
were given by the bugle corps, the Royal Guards, the 
Political Association and the public.
   Her Highness entered, and in a short time reached the 
Legislative Chamber, attended by the Judges of the Su-
preme and Circuit Courts, the Cabinet of Ministers, and 
the personal attendants of the Court. When the Sovereign 
reached the dais the Princes Kawananakoa and Kalani-
anaole stood to the right, while Governor A.S. Cleghorn 
stood to the left.

   At the close of the prayer by Rev. H.H. Paleka, Her High-
ness commenced to clearly deliver her speech which was 
carefully attended to by all, and here it is below:

THE QUEEN’S SPEECH FOR THE 
CLOSURE OF THE 1892 LEGISLATURE.
 
Nobles and Elected Representatives:
   It has been more than seven months that has passed since 
I opened this legislature and in that time there have been 
many changes in the Ministerial Cabinets. And in this ses-
sion, longer than any previously seen, many actions have 
been carried out, and I offer my thanks to all of you for the 
completion of the important works you have done.
   The laws that have been established and entered into the 
law books, I trust, will greatly assist progress in benefits for 
the Kingdom, and it is something that I find great joy in, 
that the efforts to change the currency of the Nation, which 
would hamper the customary processes of trade, have 
been discarded.
   My Ministers shall directly execute all of your wishes 
which have been clearly expressed through the many stat-
utes that have now become law. 

  

   As to the expenditures 
which you have drafted, I 
and my legal advisors are 
hopeful that the National 
assets will be sufficient to 
enable the due execution 
of your wishes, as clearly 
shown.
   An action that I strive 
for is to extend the treaty 
relations with our great-
est and nearest ally, the 
United States, so that our 
agricultural benefits may 
be restored to what they 
were in the past. 
   And in that same way 
it pleases Me greatly to 
see the generous encour-
agements that have been 
given to some of our 
emerging labor indus-
tries, and I am hopeful, 
that the outcome of those 
will reveal the wisdom 
of the actions that you 
have taken.

Nobles and 
Representatives:
   I ask the Almighty to 
continue to pour down 
blessings and riches 

upon all of you and our Nation, as in the past.
   I hereby proclaim this Legislature to be prorogued.
   Once finished, Her Highness left, and that was the 
closure of the 1892-93 Legislative session. In attendance 
there were the leaders of foreign lands and notables of the 
nation. The haole Members of the House did not attend for 
they were sulky and afflicted with dizziness. 
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV, established
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were
decimating the Hawaiian population.
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Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV, established
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were
decimating the Hawaiian population.

 

 

 

  

 

  

 

 

 

  

 

 

 

 

 

 

H A W A I I  H O L O M U A  H O N O L U L U ,  J A N .  1 8 ,  1 8 9 3 Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
erect and maintain The Kamehameha Schools for the education of Hawaiian children.  The 
School for Boys opens its doors in 1887.  The School for Girls opens 1894.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV, established
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were
decimating the Hawaiian population.
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1898
Annexation

1909
Ali‘i Trust 
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Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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The text of the Queen’s speech temporarily ceding authority to the Unit-
ed States was printed in Hawaii Holomua on Jan. 18, 1893.  The English 
version is presented by one of the Hawaiian interpreters in Mai Poina. 
We include the Hawaiian version here.
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Proponents of annexation forward a new annexation treaty to President McKinley.  
Representatives from Hawaiian patriotic leagues travel to Washington D.C. and present two 
related anti-annexation petitions with a total of 38,000 signatures.  The annexation treaty 
fails.

The Spanish American War begins.  Hawai‘i is seen as an essential acquisition for U.S. 
military purposes.  Annexationists attempt to have Hawai‘i annexed via a joint resolution, a 
form of legislation that affects only internal U.S. matters.  The joint resolution passes with a 
simple majority vote instead of the two-thirds required to pass a treaty.  The U.S. proceeds 
with an annexation ceremony on August 12.  On August 13, the U.S. military occupies 
Hawai‘i to prepare for its engagement in the Philippines.  The Republic of Hawai‘i cedes to 
the U.S. 1.8 million acres of Hawaiian Kingdom government lands and crown lands (lands 
of the ruling monarch).

Queen Lili‘uokalani establishes a third Ali‘i Trust, dedicated to the welfare of orphaned 
children.  In 1911, the trust is amended to direct that her estate be used “for the benefit 
of orphan and destitute children in the Hawaiian islands, the preference to be given to 
Hawaiian children of pure or part aboriginal blood.” 

Affirming a special relationship between the U.S. and Native Hawaiians, the U.S. enacts the 
Hawaiian Homes Commission Act of 1920.  It reserves for Native Hawaiian homesteading 
over 203,500 acres of the ceded Hawaiian Kingdom crown and government lands that were 
deemed unusable for growing sugar.

Hawai‘i becomes a state.  Reaffirming the U.S. trust obligation to Native Hawaiians, the 
U.S. cedes to the State of Hawai‘i 1.4 million acres of Hawaiian Kingdom crown and 
government lands, requiring that it be used for five purposes, including “the betterment of 
the conditions of native Hawaiians.”

Hawaiian leaders organize in the Hawai‘i State Constitutional Convention to have the State 
honor its obligation to use some of its ceded lands revenues to improve the condition of 
Native Hawaiians, ultimately leading to the creation of the Office of Hawaiian Affairs. In 
other provisions, Hawaiian language is adopted as one of the official languages of Hawai‘i, 
the state reaffirms traditional and customary rights and practices and adopts the study of 
Hawaiian culture, history and language as part of the public education curriculum.

The U.S. enacts Public Law 103-150 apologizing for the U.S. role in the overthrow and the 
“suppression of the inherent sovereignty of the Native Hawaiian people.” 
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The text of the Queen’s speech temporarily ceding authority to the Unit-
ed States was printed in Hawaii Holomua on Jan. 18, 1893.  The English 
version is presented by one of the Hawaiian interpreters in Mai Poina. 
We include the Hawaiian version here.
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ALAS, Liliuokalanionamoku,
GOVERNMENT AUTHORITY SEIZED!
THE QUEEN’S PROTEST!
-------
“My beloved homeland,
For you I sing.”

   Tuesday, the 17th of January, 1893, may forever be 
famous here in our homeland, for that is the day, that 
a new government was proclaimed under a group of 
foreigners, thirteen in number, as an Interim Provi-
sional Government.

UNDER GUARD.
   Monday evening was the start of many places in the 
city being put under guard by the armed soldiers of 
the American man-o’-war, Boston, and on Tuesday 
morning they were seen marching and the members 
of the Rifle corps began to join them and to encircle 
certain places with their arms, and the appearance of 
the city was terrifying.

THE NEWS OF OVERTHROW.
   In the early morning, rumors spread on the street 
corners of the city announcing that an overthrow 
of the throne was being instigated, to establish a 
new government. This news flew on the winds and 
reached the countryside, and for that reason subjects 
of the sovereign assembled and the streets were filled, 
especially in the circles outside and within the Royal 
grounds, and directly outside of the Kalakaua Build-
ing there were thousands standing in readiness for 
orders if there were to be orders. 

THE DISCUSSIONS.
   During this time the public was agitated, circling on 
the street corners and standing everywhere in groups, 
talking and discussing. This went on in a peaceful 
fashion except for the sight of the soldiers with their 
guns.

CONCERNING THE GOVT BUILDING.
   At perhaps 4 o’clock, foreigners began to march 
with arms from Manamana to the government build-
ing, where their Committee was, called the “Com-
mittee of Public Safety,” and the Ministers of the 
Sovereign were sought but were not there. Therefore, 
the main secretary of the Office of the Interior was 
ordered to surrender the government building and 
that was granted.

PROCLAMATION OF A NEW GOVERNMENT.
   Directly after this, the Interim Provisional Govern-
ment was proclaimed, the foundations being as fol-
lows:
 “1. By this, the Hawaiian Monarchy is ended.
 “2. By this, an Interim Provisional Govern-
ment is hereby established to wield authority and 
manage the actions of the public and maintain the 
general peace to continue on until such time as the 
grounds for incorporation with the United States of 
America are discussed and decided.
 “3. This Interim Provisional Government shall 
be appointed as an administrative authority of four 
members and by this they are proclaimed to be
  S.B. DOLE,
  J.A. KING,
  P.C. JONES,
  W.O. SMITH.

   Following this people were sent to fetch the ex-Min-
isters at the Halewai, the jail. They arrived at the Gov-
ernment House and were commanded to surrender 
the Police Station. Time was requested, the ministers 
entered to meet and discuss with the Queen, and the 
outcome was the issuance of the 
THE QUEEN’S PROTEST.
[see inset on previous page.]

DENIED.
   We have heard that the new Government Authority 
will not allow the Queen’s Commisioners to sail with 
their own Commissioners tomorrow for San Francis-
co on the Claudine, to report the status of the Nation 
to the Government of the United States of America in 
Washington.

THE SOLDIERS OF THE AMERICAN WARSHIP.
   The soldiers of the warship are here ashore where 
they are moving about the city with guns and am-
munition belts. The landing was last Monday. Leave 
them alone and make them comfortable upon the 
generous soil of Hawaii until such time as they see - 
Hawaii is on the side of peace.
  [signed] QUEEN LILIUOKALANI,

MEETING OF THE ROYALIST SUBJECTS.
    We have never seen a public meeting as large and 
peaceful as that which was held last Monday at the 
Square in front of Iolani Palace on King Street. By our 

Hawai‘i’s first elected king, William Lunalilo, reigns for one year before his untimely death.  
He establishes the first of the Ali‘i Trusts.  His trust is dedicated to caring for Hawaiian 
elderly.

The U.S. and the Kingdom of Hawai‘i ratify a reciprocity treaty, allowing for duty-free entry 
of Hawai‘i sugar to the U.S.  As a result, the sugar industry enjoys phenomenal profits and 
expands at an exponential rate. Hawai‘i begins to change dramatically as land and water 
resources are increasingly devoted to sugar production.    

Bernice Pauahi Bishop, great-granddaughter of Kamehameha I, dies on Oct. 16, 1884.  In 
her Last Will and Testament, Pauahi establishes the second Ali‘i Trust, leaving her estate to 
establish The Kamehameha Schools for the education of Hawaiian children.

Sugar interests emboldened by their own paramilitary force intimidate the King into signing 
a constitution of their own design.  Though the Bayonet Constitution is never lawfully 
ratified, the sugar interests in the Hawaiian government apply this constitution to limit 
Native Hawaiian voting rights and the powers of the king.  This facilitates the passage of a 
new treaty with the U.S. that offers the U.S. exclusive use of Pearl Harbor in exchange for 
continued duty-free entry of sugar from Hawai‘i to the U.S. 

New U.S. legislation ends the competitive advantages that earlier treaties afforded the 
Hawai‘i sugar industry, dealing the sugar businessmen in Hawai‘i a devastating blow.  They 
start planning for the annexation of Hawai‘i to the U.S. as a permanent solution to ensure 
their continued profits.

Responding to requests from her people, Queen Lili‘uokalani prepares a new constitution to 
restore voting rights to Native Hawaiians and naturalized citizens and to reinstate the former 
authorities of the ruling monarch.

Sugar business interests initiate their plan, orchestrated with U.S. Minister John Stevens, to 
have Hawai‘i annexed to the U.S.  In violation of established Hawaiian-American treaties, 
Stevens orders that U.S. marines land and station themselves adjacent to the main Hawaiian 
government building.  With this shield, the annexationists proclaim that the Hawaiian 
Kingdom is ended and that a Provisional Government is established until annexation with 
the U.S. occurs.  Stevens declares the Provisional Government as the legitimate government.

To avoid armed conflict with the U.S. marines under Stevens’ authority, Lili‘uokalani, under 
protest, conditionally yields her sovereign authority to the U.S. until the U.S. completes an 
investigation of its agents’ involvement and undoes the actions of those agents.

President Cleveland withdraws the annexation treaty from Congress.  U.S. Special 
Commissioner James Blount is sent to Hawai‘i to investigate and finds that U.S. 
representatives were responsible for the overthrow.  President Cleveland refers to the United 
States’ involvement as “an act of war” and requests Congress to support the reinstatement of 
the Hawaiian Kingdom. 

Members of the Provisional Government realize annexation will not occur under President 
Cleveland.  They rename themselves the “Republic of Hawai‘i” and wait for the political 
tide to turn.   

The Republic of Hawai‘i legislates that English be the medium of instruction in public and 
private schools, severely restricting the continuity of Hawaiian as the most common mode of 
communication.
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Polynesians settle Hawai‘i (0-500 AD).  A vibrant, sustainable Hawaiian society evolves 
from its ancestral roots.  Hawaiian fishponds, agricultural systems, complex governing 
mechanisms, featherwork, hula, and a host of other Hawaiian innovations emerge.  
 

British naval Captain James Cook encounters Hawai‘i.  The Native Hawaiian population is 
estimated at the time to be between 400,000 and 800,000.  European and U.S. ships arrive 
following Cook’s “discovery.”  Hawaiians are exposed to foreign diseases and succumb to 
these by the tens of thousands through the next century. 

Kamehameha I politically unifies Hawai‘i, establishing the Hawaiian Kingdom.

American Protestant missionaries arrive.  Western education and commerce assume 
growing importance. 

Kamehameha III, the Council of Chiefs, and key Western advisors collaborate on the first 
constitution, codifying in written form citizens’ rights and establishing a process by which 
Hawaiian Kingdom laws are adopted.   
 

France and Britain issue a joint declaration formally recognizing the Hawaiian Kingdom as 
an independent sovereign nation.  

The Mähele begins to transform the Hawaiian land tenure system to a Western one based 
on private property ownership. Private land ownership paves the way for lucrative sugar 
plantations operated by businessmen of American and European descent.

The U.S. and the Hawaiian Kingdom enter into the Hawaiian-American Treaty of 
Friendship, Commerce, and Navigation of 1849, committing the nations to peaceful 
political and economic interaction.

 
Queen Emma Kaleleonälani and Alexander Liholiho, King Kamehameha IV established 
the Queen’s Hospital to bring “western-style” medicine to help combat diseases that were 
decimating the Hawaiian population.   
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In the 1893 diagram below, you can see how far the U.S. Consulate and the U.S. 
Legation are from Arion Hall where the U.S. troops were quartered to “protect 
American life and property.” Also shown is the Police Station where the Hawaiian 
troops and ministers were located close to Nu`uanu Avenue and where most of 
the American property was located. This positioning suggests the Hawaiian troops 
were more favorably located to protect American lives and property than were the 
U.S. troops.

Downtown Honolulu 1893

Reprinted with permission from For Whom are the Stars? Revolution and Counterrevolution in Hawai’i, 1893-1895 
by Albertine Loomis, © 1976 University of Hawai’i Press.  Map prepared by Dave Comstock.
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the American property was located. This positioning suggests the Hawaiian troops 
were more favorably located to protect American lives and property than were the 
U.S. troops.

Downtown Honolulu 1893

Reprinted with permission from For Whom are the Stars? Revolution and Counterrevolution in Hawai’i, 1893-1895 
by Albertine Loomis, © 1976 University of Hawai’i Press.  Map prepared by Dave Comstock.



reckoning, two thousand or more subjects assembled, 
as we had invited, all men, women and children, and 
excitement was upon all of their features, and what 
we saw most clearly was the peacefulness and sincere 
unity of each one. It is really important for all to see 
the unity and the collective efforts to fix those things 
carried out by certain foreigners, numbering a few 
hundred--this is amazing.
   The speaking was opened by A. Rosa, with a read-
ing of a declaration presenting the public’s approval 
of the Queen’s actions and committing themselves to 
assist Her in every way to maintain the peace of the 
Throne, the land, and the independence of the King-
dom.
   Afterwards, the Hon. J.E. Bush, Hon. W. White, 
Hon. J. Nawahi, Hon. G.P. Kamauoha and Hon. R.W. 
Wilcox stood. They each intelligently expressed their 
thoughts, but the basis of their speeches was advis-
ing, urging, restraining and beseeching the subjects to 
carefully maintain the peace, not to act nor say any-
thing that would generate an incident or disturbance. 
Many cheers of approval were given and everyone 
returned peacefully and slept well through the night.

KEEP THE PEACE.
   Fellow subjects of the Queen, we strongly urge all 
of us to- “tread cautiously in the uplands of Puna.” 
Do not carelessly act, do no harm, do not strike out, 
but, as is our customary nature--remain like Doves, 
and completely maintain our station--that being--that 
we come from the sacred heart of love and grace. 
Pray to the Heavens to help us have great patience 
and avoid the crises that have been instigated.

PEACE.
   The cloak of peace covers the subjects of Her High-
ness Liliuonamoku, as is their custom, to be gentle 
and embrace peacefulness--along with embracing 
love for their land and its independence.

B I B L I O G R A P H Y
Resources and information on the overthrow of the Hawaiian 
Kingdom.

“A Slippery Path Towards Hawaiian Indigeneity: An Analysis and 
Comparison between Hawaiian State Sovereignty and Hawaiian In-
digeneity and its use and Practice in Hawai‘i today,” by David Keanu 
Sai, Journal of Law and Social Challenges 10 (Fall 2008): 165

Aloha Betrayed: Native Hawaiian Resistance to American 
Colonialism, by Noenoe K. Silva.  Duke University Press, 2004.

Apology Bill, Joint Resolution 19 of the 103 Congress 
http://thomas.loc.gov/cgi-bin/query/F?r103:4:./
temp/~r103KwS708:e0: 
(Note: This is the Library of Congress website’s official record of the 
bill) 

Dismembering Lähui: A History of the Hawaiian Nation to 1887, by 
Jonathan Kamakawiwo‘ole Osorio.  University of Hawaii Press, 2002.

For Whom are the Stars? by Albertine Loomis. University of Hawaii 
Press, 1977. 

Hawaii’s Story by Hawaii’s Queen, by Queen Liliuokalani.  Lee and 
Shepard, reprinted by Kessinger Publishing, LLC (July 25, 2007).  

Hawaiian Blood, Colonialism and the Politics of Sovereignty and 
Indigeneity, by Kehaulani J. Kauanui.  Duke University Press, 2008.

Hawaiian Society of Law and Politics website (articles and primary 
source documents related to the Hawaiian Kingdom, the overthrow, 
and the US occupation of Hawai`i). http://www2.hawaii.edu/~hslp/

Islands in Captivity: The International Tribunal on the Rights of 
Indigenous Hawaiians, Ward Churchill and Sharon H. Venne, comp. 
& eds.  South End Press, 2004.

Memoriala A Ka Lähui,” Ke Aloha Aina newspaper, 3 (September 17, 
1898) 

Nä Kua‘Äina: Living Hawaiian Culture by Davianna Pömaika’i Mc-
Gregor.  University of Hawai‘i Press, 2007.

Native Land and Foreign Desires: Pehea Lä E Pono Ai? How Shall We 
Live in Harmony?  by Lilikala Kame’eleihiwa. Bishop Museum Press, 
March 1992. 

Nation Within: The History of the American Occupation of Hawaii, 
by Tom Coffman. Epicenter, 2003. 

Onipaÿa: Five Days in the History of the Hawaiian Nation.  Office of 
Hawaiian Affairs, 1994.

Overthrow: America’s Century of Regime Change from Hawai’i to 
Iraq, by Stephen Kinzer.  Times Books, Henry Holt, 2006. 

The Betrayal of Liliuokalani: Last Queen of Hawaii 1838-1917, by 
Helena G. Allen.  Mutual Publishing, 1991. 

The Emperical Writes Back: Re-examining Hawaiian Dispossession 
Resulting from the Mähele of 1848, by Donavan Preza.  M.A. Thesis, 
Dept. of Geography, University of Hawaiÿi, May 2010.  

The Right of My People: Lili‘uokalani’s Enduring Battle with the 
United States 1893-1917, by Neil Thomas Proto.  Algora, 2009.

To Steal a Kingdom: Probing Hawaiian History, by Michael Dough-
erty. Island Style Press, 2000. 

United States House of Representatives, 53rd Congress, Executive 
Documents on Affairs in Hawaii: 1894-95 (Government Printing Office 
1895) 

What Monarchists Want,” The Hawaiian Star Newspaper, 3 
(September 15, 1898) 

Who Owns the Crown Lands in Hawai‘i? By Jon M. Van Dyke.  
University of Hawai‘i Press, 2008.

Hawai‘i Pono‘i– Coalition

September 2014

The Hawaii Pono’ï Coalition (the Coalition) was founded in 2007 to educate those who live in and visit 
Hawai‘i about its true history and the Native Hawaiian people. The Coalition takes its name from the title of 
the Hawai‘i National Anthem written by King Kaläkaua in 1874. 

Participation in the Coalition is open to any group or individual that supports Native Hawaiian rights.
Founding members include many of the organizations that are named below. 

Since its founding, the Coalition has presented several events and activities to educate residents and visitors 
about Hawaii’s true history, its people and native culture. The Coalition’s signature events are the annual 
‘Onipa’a celebration honoring Queen Lili’uokalani as a leader of peace and justice, and the drama trilogy:
Mai Poina: The Overthrow, The Annexation Debate and Trial of A Queen.

Mai Poina: The Overthrow was developed as a walking tour by Victoria Nalani Kneubuhl -- a shorter, more   
concise version of a living history pageant entitled January 1893 that depicted the events that led to the
overthrow of the Hawaiian Kingdom. The original production was performed in 1993 during the three days 
prior to the 100th anniversary of the overthrow, and featured over 50 actors performing throughout downtown 
Honolulu. 

The walking tour emphasizes little known perspectives of Native Hawaiians and others, such as Japanese,
Chinese and European immigrants, who were negatively impacted by the overthrow of the Hawaiian
Monarchy and other subsequent unlawful actions. Included with each of the nearly two dozen performances 
are scholar discussions and an extensive Viewer’s Guide that contribute to and encourage open dialogue. 

We hope you are informed by this presentation of Mai Poina: The Overthrow, and inspired to learn more about 
Hawai‘i’s true history. Please refer to the Hawaiian history timeline and various essays, archival documents 
and Bibliography in this Viewer’s Guide. Please also visit our website at www.hawaiiponoi.info to learn more 
about other Coalition events.   

It is the goal of the Coalition to offer its events to the public free of charge, so donations to continue this
educational work are gratefully appreciated, and may be made by visiting the Coalition’s website.

Mahalo nui loa,

Hawai‘i Pono‘ï Coalition
Alu Like, Inc. • Native Hawaiian Chamber of Commerce • Association of Hawaiian Civic Clubs 

Native Hawaiian Legal Corporation • Friends of ‘Iolani Palace • Office of Hawaiian Affairs
Kamehameha Schools • PA‘I Foundation • King William Charles Lunalilo Trust

Queen Emma Foundation • ‘Ilio‘ulaokalani • Queen Lili‘uokalani Trust and Learning Center
Native Hawaiian Bar Association • UH Kamakaküokalani Center for Hawaiian Studies
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On January 16, 1895, almost two 
years to the day after the Overthrow, 
Queen Liliÿuokalani was arrested 
after a failed attempt by Hawaiian 
royalists to restore her to her throne.  
She was convicted and imprisoned 
for eight months in the upstairs bed-
room of ÿIolani Palace. 

In Hawaii’s Story by Hawaii’s Queen, 
Liliÿuokalani wrote of her imprison-
ment:  “I used to find great comfort 
in the bits of newspaper that were 
wrapped around my bouquets which 
were brought to me from my own 
garden at Uluhaimalama.  .… Flow-
ers from home I unwrapped myself, 
so as to be sure to save these bits of 
news which I sought opportunity at 
intervals to read.”

www.hawaiiponoi.info

Mahalo Nui Loa 

Photography by Michael Young.

Photographed in the Queen’s imprisonment
room  courtesy of the Friends of ‘Iolani Palace.
.

Native Hawaiian
Chamber of Commerce
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